PLOTINUS ON THE DOUBLE HAMARTIA OF THE SOUL
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Often, after waking up to myself from the body, that is, externalising myself in
relation with other things, while entering into myself, I beheld a beauty of wondrous
quality, and believe then that I am most to be identified with my better part, that I
enjoy the best quality of life, and have become united with the divine and situated
within in, actualizing myself at that level, and situating myself above all else in the
intelligible world. Following on this repose within the divine, and in bewilderment,
how on earth did I ever come down here, and how ever did my soul come to be
enclosed in a body, being such as it has revealed itself to be, even while in the body

(IV 8 [6] 1.1-11, trans. Gerson et al. 2018).
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It is here that there befalls it the so-called ‘moulting of feathers’ and its coming to be
in the binds of the body, once it has failed of its blameless cooperation in the
administration of the better alternative, which involved remaining with the universal
soul; that previous situation was altogether better for it, as it was tending upwards.
Consequent on its fall, it has been caught down here ... and is active at the level of
sense-perception, because it is impeded from the outset from activating itself
intellectually ... whereas once it has turned itself back towards intellection, it is said
to be freed from its bonds and to ‘ascend’, when it has taken its start in
‘contemplating Beings’ from its exercise of recollection; for despite everything it
always retains some element of the transcendent (IV 8 [6] 4.21-31, trans. Gerson et

al. 2018).



"EvBa kol cvpPaivet

avTi] T0 Aeyduevov mrepoppvuiicat Kol &v 6espoig Toig ToD
ochpatog yevéohat apaptovor tod aprafodg tod &v T
Srowkroetl Tod kpeittovog, O NV moapd T Woyd Tf 6An- 1O

8¢ mpd Tod NV movTeAdG duevov dvadpapodon: einmrar  (25)
0DV mecodG0. Koi TPOG T decud ovco Kol T aicOnoet
évepyodoa S0 O koAvesOot Td V@ Evepyelv Katapyic,
€040 e Méyeton kai év omnAaie eival, EmioTpagsica

8¢ mpog vomow Aecbai te ék T@V deoudv Kol avopaivery,

Otav apynv Aapn €€ avapvioswg OstcOal ta dvta- Exet (30)

Yap Tt del 00SEV HTTOV DIEPELOV TL.

Now, accepting that there are two stages of moral error, the one connected with the
cause of the initial descent, the other with whatever vicious deeds one might commit
when down here, the first is punished precisely by that very thing, what it
experiences in the initial descent, while the nature of the second, when less serious,
causes it to enter one body after another and the more quickly to proceed to judgment
according to its due — the fact that it indeed comes about by divine ordinance is
indicated by its very name, ‘judgment’, - while the immoderate type of vice merits
punishment of a more serious nature, under the supervision of the avenging demons

(IV 8 [6] 5.16-24, trans. Gerson et al, 2018).
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Aeschylus, Prometheus Bound, 7-9: ‘It was the flower of your craft he stole, bright
fire, the origin of every art; stole and handed to mortals. For this wrong he must pay

the penalty the gods exact’ (trans. D.H. Roberts, 2013).
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Aeschylus, Agamemnon, 1197: ‘the ancient wrong-doings of this house’ (trans.

Fraenkel, 1950).
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Euripides, Hippolytus, 1334-1337: ‘Ignorance acquits your misdoing of baseness,
and further the death of your wife made impossible the testing of her words, and thus

she persuaded your mind’ (transl. Kovacs, 1995).
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Whatever is it, then, that has made souls be oblivious of their father god, and,
although they are portions from there and altogether his, be ignorant of both
themselves and him? The principle of badness for them is audacity and becoming
and the first otherness and willing to belong to themselves. Since they appear to
delight in independence and indulged extensively in being moved by themselves,
running in the opposite direction and getting far away, they were ignorant that they

themselves are from there (V 1 [10] 1.1-8, trans. Perl, 2015).
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There will be no impediment to calling the whole ‘living thing’; as it is mixed both
with respect to the lower components and what comes next, the true man, so to
speak. But the former are the ‘lion-like’ element and, in short, the ‘variegated
animal’; whereas, since man coincides with the reasoning soul, when we reason, it is
we who reason, for reasonings are activities of the soul (I 1 [53] 7.18-24, trans.

0’Daly, 2017).
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So the nature of that soul of ours will be free from the responsibility for all evils that
a man does and suffers. These have to do with the living thing, the common entity,
and ‘common’ as it has been described. But if opinion and reasoning are proper to
the soul, how is it free from error? Now evils are done when we are overcome by
what is worse - for we are multiple - by desire or anger or an evil image. And so-
called thinking what is false, being an imagining, has not waited for the judgment of
the reasoning faculty, but we have acted, persuaded by what is worse, just as in the
case of perception, it happens that the common perception sees falsely, before the

reasoning faculty passes judgment (I 1 [53] 9.1-12, trans. O’Daly, 2017).
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