The constitution of the soul and of the universe in Proclus’ Essay on the Myth of Er
John F. Finamore
Intellect and Soul in Athenian Neoplatonism
International Workshop
September 19, 2022

Proclus lays out the arrangement of the cosmos in six successive stages (100.3-28):
1. Necessity and the Fates

2. The Sirens

3. Visible gods (planets and stars)

4. Leaders of the souls: angels and daemons

5. Judges of human lives

6. Those who punish the incurably wicked

A. Proclus, In Rep. 11.97.13-18

Those who have arranged the constitution in themselves by means of /15/ every virtue and especially by means of
justice reap the rewards at the hands of their superiors [i.e., the gods], just as also those possessing the opposite
disposition in their soul, injustice, [reap] punishments opposed to these rewards, as many as it is necessary to
endure. (kal obg kaprobtat picHovg mapd TAV KPETTOVOV O TNV &V AT TOMTEIOY KOTUKOGUN GG Ol THG APETTG
ouumdong Kai Tiig dtkatoovvng dodepdvimg, domep 01 Kol TG EVAVTING TOTG KOPTOoig TOVTOLS TIHmpiag, 660G
VIOUEVELY AvAyKT TOV TNV vavtiav EEw v ddwkov &v Tfj oyl KekTnuévoy.)

B. Proclus, In Rep. 11.98.5-11

... after Plato had proposed in this myth to give a thorough account of the souls outside of their bodies, he has
instructed us not only about the rewards allotted them but also about the complete constitution in heaven, which is
the paradigm of the best constitution, as Socrates had said before, meaning that it exists in heaven even if it does not
exist among human beings. (mepl v £KTOG TOD cDATOG &V TMOE TG PHO® d1eNBelY TpobBépevog 0 ToVG picbovg
povov tovg €v taig Angeoty Nudg avedidatev, GAAL Kol TNV €V ovpavd Tdcov ToATeioy Tapaderypa Mg apiotg
oboav, MC Kol ToDTO TPosipnKev 6 ToKpATNC &v 0Vpavd Aéymv otV elval, K& v avBpdmolg vomdoTatog 1.)

C. Proclus, In Rep. 11. 98.18-99.1

The relationship (logos) of justice to injustice becomes altogether clear, but to a greater degree from the constitution
in the cosmos, in which [constitution] the gods are truly the guardians and rulers of the cosmic laws that Necessity
and her children ordain for the universe. The daemons who are in charge of souls and the interpreters [who are in
charge] of the laws of destiny are allotted the rank of auxiliaries, some of whom before the souls were generated
determine the measures of their lots and others of whom govern their lives after they are generated. By “souls that
live for a day” (Rep. 617d6-7), the interpreter means those that belong to the class of thetes, which is analogous to
the servants (thétoi) who minister to the last <99> providential activity of their superiors. (Kai mavtayod pev o tiig
Sikarocvvng TpoG TV adikiav Adyog yiveton katadavic, uewldovag 8& amd tfic v 16 Kdou molteiac: év Ty Ogoi pév
glot pOAakeg dg AANODG Kal GpyovTeg TAV KOGLUK®DY VoUWV, 00¢ 1] Te “Avaykn Kol ai TodTng maideg €ig 0 mav
Sdwbecpobetoov: daipoveg 6¢ ol EmtteTaypuévol Toig Wouyalg kal ol Tpodijtat TdV HOPaimY KavOvey TV EXtKobpov
giMyaot &y, ot pev Tpo Tiic yevéoemg adopilovteg ta pHéTpa TV KANP@V a0TAiG, 01 08 TOVG YEVESIOVPYOVG Blovg
KuPepvdVTEeg: Yuyal 8¢ Ednuepot, dnoiv 6 Tpodng [p. 617d], €ig 16 Ontdv cvvrelodoat yévog dvaroyov toig Onciv
VN peTOVOL TAiG E0YATALG TAV KPELTTOVMOV TPOVOINIG.)

D. Proclus, In Rep. 11. 99.10-18

Thus, I think, all that has been said under the guise of this myth clearly reveals the paradigm of the Socratic
constitution in the cosmos, showing that the guardians, auxiliaries, and thetes are the gods, daemons, and souls. He
not only teaches what the fruits of justice and injustice are for the souls that depart from here, but he also reveals the
form of the whole constitution that pre-exists in the universe for all the classes in the universe. (Todta &' ovv mévto
cadd¢ olpat mapio oty HId ToddE Tod POV Aeydueva TO Tapadsrypa THC TOKPATIKHS TOMTEINS &V TH) KOGU®,
SEVIVTA TOVG PVANKAG, TOVG EXLKOVPOVGS, TOVG BTjTag TOVG B00G, TOVG daipovag, Tag Yuydg: kal ob Hdvov Tovg TG
dwkatocvng kol adikiog avaodiddoketl piobovg oitvég eiotv dnedbovoaig vBEVIE Talg Woyais, AAAL Kol Tfig ToATeing
8¢ 10 £180¢ &V 16 TovTi TPOHTAPYOV Amodaivel Kol TOIC &v T) TOVTL YEVECTY TPOTOIC HEGOLS TEAEVTAIONG. )

E. Proclus, In Rep. 11.100.6-8

.. . the hypercosmic causes of the whole arrangement: the Monad and the Triad. I mean the Fates and Necessity,
from which all the cosmic laws arise. (. .. tag VmepKkociong Tig TaEemS aitiog TAong TV T€ Hovada Kol TrVv
TP18da- Téc Moipag Aéym kod Ty *Avaykny, dé' GV ol VOOl TEVTEC 01 KOGIKO1)



F. Proclus, In Rep. 11. 208.15-25

If it is necessary that I speak my own [opinion], after [Plato] had made the whole account concerning the
constitution, he disclosed in the myth the paradigm of the cosmic constitution through this Monad. Because of this
[Monad], the Demiurge of the constituted cosmos is also associated with Themis. Timaeus says (7. 30a6-7) that for
this [Demiurge] “it is not lawful (B€uig) to do anything except what is best.” Thus, we say that the goddess
Necessity is the cause of the arrangement in the universe and of the living things that have been so arranged, that
through her children [i.e., the Fates] she is the leader of every sort of motion and orbit that has been determined in
accordance with a single intellective power, and that she accomplishes jointly with them every revolution in the
engendered divine [cosmos]. (kai yop &l pe d€l TovpoV ginelv, mepl moAtteiog TOV GOUTOVTO AGYOV TOUGAUEVOG
T00d€ 0D pvbov T Koo KTlg noknsuxg 7O TOPAdeypo did TavTng EEEPnvey TG povadog: ot fiv kal 0 Snutoupyog
TOMTIKOG 6TV TH OIS GUVAOV, O T BEpIC Spow 8AAo TL TV 10 KéAMGTOV, dnoiv 6 Tiparog. TV pév odv

> Avérykmy 0oV aitiov tiic 8v 16 movti tdéeng sival dapey kol {odv TdY TeTaypévoy Kol S18 Tdv Taidnv Kvicsnv
Nyepdva TovToimv Kol Tepodmv @PIoUEVOV Katd Loy vogpav dvvay, TV cuutepaivovcay dnfac]av v Tod
Oeiov yevntod mepiodov.)

G. Proclus, In Tim. 1. 396.29-397.1 and 397.9-13

Themis is rightly received among the principles of the demiurgy, for she is the cause of the demiurgic laws, and
from her the arrangement of the cosmos was indissolubly established . . . Thus she is the Monad of all the cosmic
arrangement, because of which Socrates called her “Necessity” in the Republic, was shown in those [commentaries
of ours], and she revolves the cosmos on her knees, always preserving the arrangement unchanged and unshaken.
(‘H Oépig eixdtog &v apyais maporapfaverar g dnpovpyiag: adtm yap ot 1 TV dnpovpyik®dv Beoudv aitia,
Kol Gd TodTNG ASIIAVTOC T TAEIS GVUVEGTN TOD TAVTOC . . . TAOTC 0VV €6TL THE ThEEMC TG KOoUKHC povag, St fiv
kai 0 év [oMteig Zokpdtg *Avayknv adTV Tpocnydpevcey, O dEdeIKTOL &V EKEIVOLG, Kal €V TOIG YOVOoLY aOTg
avekOKAEL TOV KOGOV, ATPENTOV KOl AGGAEVTOV TNV TAEWY dEl dloTtnpovonc.)

H. Plato, Rep. 617¢5-d1

Clotho, grasping the outside circle of the spindle, turns it with her right hand from time to time, and Atropos turns
the inner circle in the same way with her left hand, and Lachesis alternately grasps each with each hand. (xai v
pev Khowbo 1] de&1dl xepl édantopévny csuvsmorpsd)ew 0D dTpdrTov TV EE® TepLhopdy, Sadeimovcay ypovov,
v 88 "Atpornov Tfi 4pioTepd TG Evidg ad doadtmg: TV 88 Adyecty &v pépet Exatépac EKaTépa Tf XEpi
édantechat.)

L. Proclus, In Rep. 245.20-28

Here also therefore the Monad precedes and transcends the encosmic entities in every way and is whole and one, but
its triad is attached to [the encosmic entities], divided around the turning of the spindle, and leading the providence
of the Monad into the open. Hence they themselves are also able to be called by the name “Fates,” not only because
they apportion what is owed to all generated things but also because they were apportioned the unified creative
power of their mother. While Necessity holds power over all things firmly and inescapably, these [Fates] hold
power over them in a divided manner. (kavtadfa toivov Tponyeitor pev 1 povag kot EEfpntot Tavn Tdv
gykoopiov kol Eotv OAN Kol pia, Tadtng 6 1 TpLag avijmral, pepiopévn tepl tv 100 ATpaKTov TEPLPOpav Kol
TPodyovsa i¢ Epdovic TV T povadoc mpoévolay. 60ev kol Moipat v ¢iumy Eoyov avtar kaAsicOat, od Hodvov g
pepiCovoat td OPEAOpEVO TOTG YIYVOUEVOLS TAGLY, GAAN Kol MG HEPLOApEVAL TV TG UNTPOG TIVOUEVNY TOiNGLY:
gkeivn 88 *Avaykn, O¢ KpaToDoa TAVIOV APApPOTOC Kai AvamodpaoTme, GV adtal Sinpnuévnd.)

J. Proclus, In Rep. 266.28-267.14

. it remains to consider completely how [Plato] says that the lots and the paradigms of lives are on the knees of
Lachesis. It is easy to understand the reason that these were not placed on Necessity. Necessity was not moving the
whorl, even if it was in motion on her knees. Since the rotation (mepipopd) assigns the lots, [Plato] has rightly not
given them to her [i.e., to Necessity] /5/ but to the one who moves the whole [whorl] with her hands [i.e., to
Lachesis], and not to Clotho (for the lot and the life are not from the non-wandering sphere [of the stars] alone) or to
Atropos (for they are not from the wandering sphere [of the planets] alone). Since they [i.e., the lot and life] have
been assigned from both [spheres], he gave them to the one who moves both [spheres], Lachesis. Necessity is the
cause of the eternal arrangement of it; the Fates of it being always one way at one time and another at another, as a
result of which the lots are always different. It does, however, arise from the entire heaven and not from one or the
other of the two revolutions. It is necessary therefore that Lachesis embrace the causes of [both] these. (.. . ékeivo
TaVTmg VOAOWTOV i8elv, TdC &V TOig Yovao THC Anyicemg evai dnotv Todg Te KARpovE Kol Té Tapadsiypata Tédv
Biwv 31611 uév obv odx v Tf] *Avdykn tadta £0eTo, padiov TV aitiay cuVISElv. b Yap ékivel TOV GoOVELAOY
> Avéykm, €l ko 8v Toic Yovaoty adTiic éKveito. Tiic 00V mep1popdc Todg KAPOVE VELOVGTNC ElKOTOGC OVK €i¢ £ketvny

2



adTOVG Aviyoyev, GAAA TV OAOV a0TOV Kivodoov Tailv yepoiv, Kol ovte gig thv KAmbd (00 yap 4no tiig dmiovodg
udvNC 6 KAfpog kai 6 Biog) obte sic v “Atpomov: ov yap Gmd THg TAoveUEVNC HOVIG: AT’ GUOTEP®VY 0DV HUiV
BIOVELOLEVOVC €1 TNV APPOTEPMV Aviyayey KIVNTIKTY THY Adyeotv. Kol yop 1o pév del Thv Taév sivan 1) *Avéykn
aitia, Tod 88 EAAV Kai GAAV el ai Moipot, <ad' Gv> oi kAfpot dei dAlot kai dALot GAAY UV Kod 4md TavTog Tod
0VpavoD Kol 0UK €K TG £Tépag Toilv meptddotv: Sl dpa v Adyecty adT®V mepletndévor Tag aitiog.)

K. Proclus, In Rep. 100.9-12

... the Sirens who preserve the harmony of the universe, in order that also there the constitution is truly composed
through music and, since this [harmony] always remains, the arrangement remains as well. If it didn’t remain, the
form of the constitution would be destroyed, as the Muses say. (tag thv appoviov cuveyodoag Tod mavtog Zelpijvog,
fva kévtadBa S18 povsikiic 1 molteia CUVESTMGO daivnTol Kol TavTNG del pevodong névy ko 1 Téég: Mg un
pevovong EMdeTo Tiic moAttsiog TO £160¢, ¢ ai Modoat Aéyovoty.)

L. Proclus, In Rep. 239.30-240.11

You see how the Fates are inferior to their mother Necessity and are placed above the Sirens. Hence the thrones
were described in the myth for the Fates just as they were for Necessity, for [the myth] will mention the throne of
Necessity in what follows. They are said to sit on it, just as their mother does, but not to be carried around together
with its rotations, as the Sirens are. [Necessity], however, does not touch the spindle with her hands, but it lies on
her knees since she is stably seated upon it, but [the Fates] use their hands and move [the spindle] by means of them
since they would be closer to what is being moved, while the Sirens, since they are outside the orbits and seated on
them as they move, are mounted on the orbits and are carried around with them. (kai 0pdc ndg kai Tig *Avaykng
VdEIVTOL THG E0vTAV UNTPOG 0 Moipat kol TV Zeipfivav vrepkadnvrat Opdvor pev yap dmodédovral mapd tod
pobov Kkai avtaig, domep Tf) *Avaykn: Kol yop tod tiig *Avaykng Opovou pepvioetat did TdV ETOUEVOV: Kol
kaBficOot Aéyovrat kabdamep 1 piTnp, GAL' 00 cvpumepuhépecBar Toig KOKAOLG, Domep al Xepijves. GAL' §| pév odk
édantetal Tod ATPAKTOL TAIG XEPCLV, AAN' EyKerTal TOIG YOVAGY aVTIG O NOPOCHEVOG €V aTT] LOVIN®G, of O&
xp®vTaL Toic yepaiv Kol Kivodot 818 TovTmV, (¢ v TPOsEXESTEPAL TOIC KIVOLIEVOLC: Kol odTon HEV EEm TdV KdKA@VY
oboar kai dpacpévar kivodotv: ai 8¢ Zetpijveg EmPePnrvion TV KHKAmY Koi couTEPIdEpOUEVOL ADTOIC. )

M. Proclus, In Rep. 240.12-22

Necessity provides motion from the orbits to the bodies that are moved in a straight line, for all these [bodies] are
subject to the orbits of those [gods that revolve in their orbits]. And thus the whole cosmos is subject to Fate, and so
the motions that have less authority are dependent upon those that have more, while these [with more authority] are
dependent on the Fates. The Fates move in accordance with the will of their mother, and as much as she provides in
essence, they provide in activity to the universe. It is clear, however, that the Fates through these orbits guide
everything in the cosmos, distributing what belongs to each—to souls, animals, and plants—and spinning the fate
that is due to them. (fj ¢ ék t@v mepiPpop@dv] €ig Ta &n' evbeiog Kivodpeva: tavTa yop mavta S0VAEVEL TAig EKEivaV
eP1OS01G. kal oUTMG O KOGROG dmag éotiv Mopaiog, TOV HEV AKVPOTEPMV KIVIIGEDV EiG TUG KUPLOTEPAS
avnpTIéEVeV, ToVTOV 8¢ i TG Moipag: T@v 8¢ Motpdv katd v BovANc Tiig UNTpog KIvouc®dv, Kol HGov keivn
¢ glvat, TocodToV T vepysiv ToVT™V £ic TO TV TaPEYOVS®Y. AL 8Tt pév ol Moipat 18 TV TEP1OSwY ToVTOV
mhvta T &V 1@ KOGU® Katevhhvovaot, dfjlov, EkdoTtolg dropepifovoat T0 Tpoofjkov, Kol yuyois kai {Holg Kol
dotoig, Kol Enuhdbovoat TV ddetiopévny poipav.)

N. Proclus, In Rep. 100.16-19

... the rulers (Gpyovteg), whether they be angels or daemons, arranged over the souls, as leaders of their lives, who
bring to order their unstable motion that arises from their independent impulse and who do not allow them to
overstep the boundaries of Providence or justice. (... To0g &ni taig yoyaic tetaypévoug dpyovrag gite dyyéhovg eite
daipovag Tdv Plov Nyepovag, Ty ano Tiig adteEovciov dpopdg doTdbuntov adTdV Kivio TUTTOVTOG Kol 00K EMVTag
napekPaively Todg dpovg Tiic Tpovoiag 1 Thg dikne.)

O. Proclus, In Rep. 100.20-23

... the judges of those who live well or badly, who return those breaking the laws back to the universal arrangement
and who assure through their rewards that those that hold to [that arrangement] cling to it steadfastly. (... tovg
S1KaGTAC TV €D 1) Kakde PlovvTmV, TOVC ATOPOITAVTAC Gd THY VOU®V EMoTpEPoVTaC avdic ic THv dANV Taéw kai
oG ketvng E€exopévous Sl T@V TRV AkAv@S avtiig £xecbat Tapaokevalovtog.)

P. Proclus, In Rep. 141.29-142.11
Moreover [Plato] himself offers us a starting point for such deeper meanings when he said that “those standing” near



the opening leading up from the earth “understand the voice”' and that when [the mouth] bellows they hold back the
souls eager to ascend from those places of punishment before the appropriate time. It were as though that [mouth]
were conscious of what the souls deserve and as though those standing there near the souls who would ascend from
there were clearly daemons and were either sending them or hindering them in obedience to that [mouth], using the
sound of that [mouth] as a sign of what the souls deserve. So perhaps concerning all [four openings] in common one
must say that they are ranks (faxeis) of daemons classified into four types. For this reason the middle space, which
is common to the four openings, is called “daemonic.” (€rel kol aOTOG TOPEYEL TOV TOOVTO®V VIOVOLDY MUV
adopnV itV T@ Amo YTig AvAyovTl YAoUATL TAPEGTAOTS TO POEY A KaTapovOavew Kol LUK®UEVOL KATEYELY £TL
Tag avigval Tpod 10D Kopod omevdodoag ard T@V dikamTnpinv Ekeivav Youyds, mg dv Kakeivov cuvaicOnoty
&xovtog TG a&iog TdV Yyuydv, kol Tdv antdbev EdpectdTmV TAIg dviovcalg Ekeibev datpndvav dvimv dniovortt, Kol 1
adréviov i KOAOVTIOVY ékeive cuvemopévay kol @ éxeivov ¢OéypoTt cuveuaTt T AElac YpOpévoy. PiToTE 0DV
nepil TAVTmV Kowvij Aektéov Sonpoviog sivan Tageig o yaopoto teTpayfi Stotetayuévag (810 kai 6 TOmoc 6 PéGog, 6
KOWOG TV YOGUATOV, KOAETTOL SOLOVIOG).

Q. Proclus, In Rep. 100.124-128

.. . the cosmic officers, who being harsh and implacable seize and punish those who live their lives in a tyrannical
manner. Subject to them are the prisons of punishment and Tartarus, the final most horrible home and correction
chamber for souls. (... To0g dnpiovg TOVG KOoULKOVG, 01 TOVG TVPAVVIKAG BePlokdTag dyploi Tiveg dvieg Kol
amapaitTot KoAGLovotv SIeAAUBAVOVTES: 0l DTECTPOTAL Td THG TioEWE SECHMTAPIO Kai TO EoyaTov Kol
dpwdéotatov T@V Yoydv oikntiplov Kai kolactiptov 6 Tdptapog.)

R. Proclus, In Rep. 100.28-101.4

When you have grasped the whole co-arrangement, you will see how nothing can flee the complete providence of
the gods, and having seen the heavenly paradigm of the Socratic constitution, you will discover it existing, and
having discovered it, you will have firmly established the most perfect aim (skopos) of this myth. (Tavtnv 6¢ ndcav
v cvvtaéy vonoag dwel Tdg 0vdEV dladuyelv duvatov v dAnv Tpdvoray @V Bedv, Kol iddv 1O Tapdderypa Tig
YoKpatikiig ToATENG 0VpAVIOV VTTAPYOV EVPNGELS KOl TODTO EDPMV TOV GKOTOV TTig Huboroyioag TanTng KoTadnoeL
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! napeotdtag T pOéypa kotapavOavery, 142.1-2: see Rep. 6155, mopeotdTes Koi KatapovOGvoves 1O ¢O&ypa.
See also In Rep. 11.181.14-15.
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Simplicius on the Timaeus:
Explaining Plato in an Aristotelian Commentary (In de Caelo)

Handout

1. Aristotle, De caelo 3.2, 300b17-25

The same difficulty is involved even if it is supposed, as we read in the Timaeus, that before
the ordered world was made the elements moved without order. Their movement must have
been due either to constraint or to their nature. And if their movement was natural, a moment’s
consideration shows that there was already an ordered world. For the prime mover must cause
motion in virtue of its own natural movement, and the other bodies, moving without constraint,
as they came to rest in their proper places, would fall into the order in which they now stand,
the heavy bodies moving towards the center and the light bodies away from it. But that is the
order of their distribution in our world (tr. Stocks).

2. Aristotle, De anima 1.3, 406b26—407a5

In the same way, Timaeus offers a physical account of how the soul moves the body; by being
in motion itself, the soul moves the body because of its being entangled with it. For having
constituted the soul out of the elements and having divided it in accordance with the harmonic
numbers so that it might have an innate perception of harmony and so that the whole universe
might be borne in harmonious orbits, he bent the straight into a circle. And having divided the
one circle into two circles intersecting at two points, he again divided one of them into seven
circles, so that the orbits of heaven were the motions of the soul. First, then, it is not right to
say that the soul is a magnitude. For it is clear that he wishes this sort of soul, the soul of the
universe to be what is sometimes called reason (nous), since it is at any rate surely neither such
as to be perceptual nor such as to be appetitive. (tr. Shields)

3. Simplicius, In DC 1.3.17-22

[Aristotle in the De caelo] does not teach about the world, as Plato does in the Timaeus, who
investigates the principles of physics, matter and form and change and time, and he teaches
about the common constitution of the world and especially about the heavenly bodies and the
things in the sublunary realm, while he also handles astronomical phenomena, the metals in

the earth, the plants, the animals and even the human constitution and the human parts. (tr.
Mueller)

4. Simplicius, In DC 1.103.1-104.19

But since this is enough of these matters, let us next see in what sense of ‘comes to be’ [toD
vevntod onuawvopevov] Aristotle denies that heaven comes to be and tries to demonstrate that
it does not come to be, and in what sense Plato says that both heaven and the whole cosmos
come to be. Now it is clear that Aristotle calls only one thing coming to be: the change in time
from not being into being, a change which is always followed by perishing. On this basis he
will demonstrate that heaven not only does not come to be but also does not perish, and <that
this is his idea of coming to be> is even clearer when he clearly demonstrates that what comes
to be always perishes and what perishes comes to be. For it is clear that he takes as coming to
be and perishing those cases which occur in a segment of time and attach to sublunary things.
And so, having demonstrated that there is a fifth heavenly body, which is prior to them in nature
and more perfect, just as he denies that the fifth substance has weight or lightness or moves in
a straight line (these being propria of sublunary things), so too he denies that it comes to be or
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perishes <as they do>. I think this is indisputable both because he says that coming to be and
perishing are a sort of change with one thing coming to be and perishing after another and
because, speaking against those who say that the cosmos comes to be but does not perish, he
proves that what comes to be always perishes as well. And it is not at all surprising that
Aristotle, who always wants to take as assumptions things which are immediately clear to
everyone, says that what comes to be is what shares in all coming to be and is seen clearly to
come to be and perish in a segment of time.

Plato, too, certainly knows this kind of coming to be of sublunary things which is the opposite
of perishing, since in the tenth book of the Laws he writes... [there follows Laws 894al-8]

However, Plato also knows the other kind of coming to be in which what has moved down into
corporeal extension and is not further able to give itself existence but is only given existence
by some other cause is said to come to be as distinguished from that which genuinely is and
which is its immediate cause. For it is necessary that what comes to be and gets its existence
from elsewhere get its existence from Being, which is self-substantiating; otherwise one
proceeds to infinity, always positing one thing which comes to be prior to another. Having
defined this kind of coming to be after this kind of Being in the Timaeus, Plato says that the
cosmos comes to be in this sense. And the definition of both, which is based on our cognitive
powers, is something like this:

“What is it which always is but does not come to be, and what is it which comes to be but
never is? The one is grasped by thought with reason and is always the same, but the other is
opined by opinion with irrational perception and it comes to be and is destroyed, but does
not ever genuinely exist.” (7im. 27d)

And Plato says that the cosmos also comes to be in this sense of ‘come to be’, being given
existence directly by the god who genuinely is. He writes the following about the cosmos:

“Was it always without having any starting point of coming to be or did it come to be? It has
come to be, since it is visible and tangible, and it has a body. But everything of this sort has
obviously come to be and does come to be. For what is self-substantiating must have no parts
and be coincident with itself as a whole. But what is extended and has parts cannot be
coincident with itself as a whole, and consequently, since it is not self-substantiating, it
always gets its existence by the action of something else and is therefore said to come to be.”
(Tim. 28b)

However, some people interpret the term ‘is destroyed’ [dmoAAduevov] in the definition of
‘come to be’ carelessly and think that Plato obviously sentenced the cosmos and heaven to
perishing. Therefore it is necessary to say what this term ‘is destroyed’ means. (trans. L.
Mueller)

5. Simplicius, In DC 1.107.19-26

I myself am not unaware that saying this much might be thought to go beyond the measure
with respect to explaining what Aristotle says <in De Caelo>, but because I proposed to
dissolve the objections of those who dispute the view that heaven does not come to be or
perish and bring forward Plato as someone who provides support for them against Aristotle,
I think it is not unsuitable to have recorded Plato’s views on these matters. But we should
return to Aristotle’s words. (trans. I. Mueller).
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6. Simplicius, In DC 1.12.26-13.3

So, according to Plato the dodecahedron was also the shape of a simple body, that of heaven,
which he calls aether. But if he says that heaven is made of fire, he means that it is made of
light, since he also says that light is a form of fire. But the stars are made of the four
<elements>, not the ones involved in coming to be, but of fire insofar as they shine, of earth
insofar as they have resistance to sensation, and of the intermediaries insofar as they have
intermediate <properties>. So if Aristotle also agrees that they are visible and tangible, he
too does not decline to construct the heavenly things from those highest forms <of the four
elements>, in which the perfection of the elements also is; for he thinks that heaven
completely transcends [€EnpficBat] the four sublunary elements, which move in a straight
line and are imperfect. Similarly, if he also says it is simple, it is reasonable for him to deny
that it is a composite of those sublunary elements. We will learn that he says it is a living
thing with soul and he things that living things have composite bodies (trans. Mueller)

7. Simplicius, In DC 1.84.10-84.22

The views of Plato seem to appeal to this person. I don’t know how, since, as they say, he
has found no teachers in these matters, and he has not sought to find out Plato’s views in an
intellectually serious way [philomathés]. As a result he sometimes thinks that Plato’s views
harmonise with his own imaginings and sometime that they contradict Aristotle’s. So let us
now watch him as he sets out some of Plato’s views

Then he quotes Philoponus (fr. 56 Wildberg)

Plato hypothesized that the heavenly bodies are not composed of just fire, but above all share
most in that sort of fire which also makes the mixture of the other elements more temperate.
And he thinks that for the composition of the heavenly bodies there was chosen from all the
elements the whole of the most pure substance, and the one which has fine parts and which
has the role of form in relation to the other <species of the element>, and that the more
material and, so to speak, sludgy portions of these things exist in this world. And Plato also
thinks that the stars and the sun are made from that sort of fire. (trans. Mueller)

8. Simplicius, /n DC 1.84.30-85.15,

Plato says the following things. The whole cosmos is composed from the four elements:
visibility coming from fire, tangibility from earth, the intermediate elements having come into
being for binding the extremes in a harmonious way. But heaven is composed of the purest
<kind> of the elements, which also has the role of form, and it possesses the highest kind of
corporeal nature. Therefore, it is both everlasting and divine, because the highest kinds of all
things are everlasting and divine, since they are dedicated to the gods, the highest of all things;
and accordingly the first minds are divine, and so are the first souls, and so too are the first
bodies.339 And consequently, change of place being the first <kind of change>, heaven was
assigned the first motion, circular motion, and came to be the cause of change in other things.
And Plato says that heaven is composed mainly of fire because, there being, according to him,
three kinds of fire, coals, flame, and light, heaven is mostly composed of the purest and
brightest light; for just as each of the so-called sublunary elements is composed of the four
simple elements, which are truly elements, but they are given substance and characterised and
named by reference to the predominance of one of the four, so too heaven, which is composed
of the highest forms of the four elements, is given substance by the best of the highest forms,
having been brought to completion as brightest and shining everywhere, and is therefore
proclaimed as Olympus. (trans. Mueller)



George Karamanolis, Alexandria 19.09.2022 4

9. Simplicius, /n DC 1.85.31-86.12

But in what way does this person think that Aristotle has a position contrary to Plato on the
substance of the heavenly body and does not accept either that the heavenly body is composite
or that it is simple in the way that ire and any other of the four so-called elements are? Perhaps
Aristotle foresaw the gigantesque rebellion of these impious humanoids [anthropiskoi] against
heavenly things and therefore, since he wanted people to recognize the complete transcendence
of heaven over sublunary things and its divine superiority to them, he refrained from the words
of those who try to drag heaven down into similarity <with sublunary things>, and so placed
heaven above both the composite and the simple things in our world. Moreover, it is possible
to see that in these ideas Aristotle is not in disagreement with Plato, if one recognizes that
<Aristotle> would readily accept that heaven is completely visible and tangible, since it is
immediately clear to those of us who value vision that heaven is visible, and it is also
immediately clear that the heavenly bodies touch one another. (trans. Mueller)

10. Simplicius, In DC 1.78.16-24

He proves with many arguments, which are, he says, in agreement with Plato, that the circular
motion of heaven is both natural and bestowed by soul, because heaven is a living thing; and I
think that he has spoken correctly, albeit longer than necessary. But he censures Aristotle for
what he believes is his denial in the second book of this treatise that the circular motion is
caused by soul, as Plato thought it is, and for saying that if it were caused by soul it would be
unnatural and <heaven> would need rest and pressure, like other living things. (trans. Mueller)

11. Simplicius, In DC 1.79.14-26

we should attend to the text of Aristotle in relation to which this person has written all these
things. It goes as follows (DC 1, 284a27-32): Nor is it reasonable that heaven remains fixed
forever because of some soul which constrains it, since it is not possible for this kind of life to
be painless and blessed for a soul; for it is necessary that the motion involve force — since it
moves the first body in a way different from its natural motion and moves it continuously —
and that the soul be without leisure and deprived of all mental freedom. Who, hearing Aristotle
say that the motion in a circle is natural and also that heaven has a soul would not recognize
that he is directing these words against those who say that motion in a circle is only due to soul
without also factoring in that it is natural? For in the Timaeus Plato at least first assigns circular
motion to heaven as natural and then says it involves soul. (trans. Mueller)

12. Simplicius, In DC 1.80.13-20

This person is remarkably full of the writings of Plato, just as he is full of those of Aristotle.
For although Plato gave heaven its circular motion before adding a soul to it, this person still
defends Plato as if he says that the motion were only due to soul. He says that its circular
motion is not unnatural for the body <of heaven>, since it does not have any other motion
naturally, just as no motion is unnatural for the whole cosmos, since it doesn’t move naturally
either. (trans. Mueller)
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Damascius on the Sudden (t0 £é€aigpvng) and the Now (T0 viv)

Spyridon Rangos

“Intellect and Soul in Athenian Neoplatonism”
Alexandria, 19 September 2022

[I.]  S.Rangos, “Plato on the Nature of the Sudden Moment, and the Asymmetry
of the Second Part of the Parmenides”, Dialogue 53 (2014), 538-574.

[2.]  The introduction of the third deduction in Plato’s Parmenides (155¢)

e "Bt 87 10 tpitov Aéyopev. 10 &V &l Eottv olov SteAnAvdapey, dp' 0Ok dvérykn
avTo, &v T OV Kol TOAAL Kol punte v unrs TOAAG KOl HeTEYOV xpOVOL, bTL eV
gotv &v, ovoiag petéyety moté, 811 ' ovK EoTl, U PETEXEV av TOTE 0VGTNG;

Let’s speak of it yet a third time. If the one is as we have described it — being both one
and many and neither one nor many, and partaking of time — must it not, because it is
one, sometimes partake of being, and in turn because it is not, sometimes not partake
of being? (tr. M.L. Gill & P. Ryan)

[3.] The role of the third deduction in the overall structure of the second part of
Plato’s Parmenides, according to Damascius (diagrams by J. Comb¢s, Dam. In Parm.
I: xix, Princ. I: Ixxi)
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[4.] The exaiphnes in Plato’s Parmenides (156d-¢)

—Ap' 0dv £oT1 10 dromov T0dT0, &V @ TOT AV €N, d1E petaPdrrer; —To moiov d1;

To é€aipvng. 10 yap €&aipvng Toldvde TL otke onuaivewy, ag £ ékelvov petafdiiov
€1g ékdTepov. oV Yap &K ye T0D £0TAVOL E6TATOG ETL HETAPAAAEL, OVD' €K THC KIVIIGEMG
Kivoupévng &t petafdider dAAd 1 E€aipvng adtn @VOo1g dTomdg Tig £ykadnToL HETAEL
TG KIVAGEDC TE KO1 0TAGEMS, &V YPOVMD 00deVE DG, Kai £l TadTnV O Kol K TadTNG
16 1€ Kvovpevov petafdriet i 10 Eotdval kol TO £€6T0G €l TO KiveioOat.

— Kwdvvevet.

— “Is there, then, this queer thing in which it might be, just when it changes?”” — “What
queer thing?” — “The instant. The instant seems to signify something such that
changing occurs from it to each of the two states. For a thing doesn’t change from rest
while rest continues, or from motion while motion continues. Rather, this queer
creature, the instant, lurks between motion and rest — being in no time at all — and to
it and from it the moving thing changes to resting and the resting thing changes to
moving.” — “It looks that way.” (tr. M.L. Gill & P. Ryan)

[5.] The eighth aporia and its solution
Dam. In Parm. IV.2.1-9 Westerink-Combeés

e Oydoov, tig 1 £€aipvnc adtn PUGLS, Kol TOTEPOV £V HEGH dVO KIVIIGEDV £GTLV
1} dV0 oTAcEWV, 1| 0TACEMG Kol KIvioews, 0 cuvayet 0 [Tapueviong: &t ¢ &l
dypovog T@ vt Kol &1 taig vepyeiong opdtot petofarlopévn, 1) ovcia EoTiv
TG Yuyng: Kol &t Tdg 10 E&aipvng mavtoyod Tapestv TH Wouyhi: kol yap v i
goydrn yevéoel oboa Kiveital kol Eotnkev, Gote Kod [Ev] 10 éEaipvng év péoo
QovelTolr Kol Tdg dypovog Eotat aThG EvEpYELa £V TH) YEVECEL

Eighth aporia: what is this nature of the sudden? Is it between two movement or two
rests or, as Parmenides concludes, between a movement and a rest? Moreover, we
must inquire whether the essence of the soul is truly timeless, even if it obviously
changes in its activities. Furthermore, how is the sudden everywhere present in the
soul? For even when the soul is in ultimate becoming it moves and stays put, so that
the sudden, too, will be found between movement and rest. And how will the soul’s
activity be timeless in the domain of becoming?

Dam. In Parm. IV.29.1-30.17, 31.12-16 Westerink-Combeés
(1) Questions and aswers from Proclus’ perspective

e Tiobv 10016 €011 10 &Eaipvng, Kkai ti 1O &ypovov, dmep Eydoov fv; Apo. O
aidviov TG Yuyiic kai to Ov antod, Og enotv; Kal ndg pécov tdv Kiviicemv kol
1OV otdoewVv dvapaivetat, "H ®¢ Tpod aueoiv: arn' adtod yodv, enotv, Kol mepl
avTo 1 véveoig. Kail ndg movtoyod kat' adtod Evepyel 1 yoyn; Obto yap Eotan
Kol €v 1® aiovio g Lofg €ldet, Kol dnd ThHg £oydg &l dvaoTpEPotl Kakiag.
[I&g 08 t0 €€aipvng OpdTo Kai &v Taig Evepyeioug, el podvn €otiv 1) ovcia Kat'
avToV aidviog; "H mpog pev todto gimot tig av 411 €ldmAov T0dT0 €keivov, gig
106 [10Tdg] évepyeiag mpoeloy Amd Tod aiwviov: Kol yap €v T0ig COUACL TO



Vv eidwlov aidvog. TTpog 8¢ to mpdtepov, Ot movTayod 1) avTn ovcia
TAPESTIV, ALOVIOG OVGO Kol €V TOlG £6YATOLS.

What is this sudden, and what the timeless element (which was the subject of the eight
aporia)? Is it the eternal element of the soul and its being itself, as Proclus says? And
how does it manifest itself between the movements and the rests? His answer: because
it is prior to both; well, becoming, he says, proceeds from and around it. And how
does the soul everywhere act in accordance with it? For in this way the soul will be
present also in the eternal Form of life, even if it reverses from the ultimate degree of
baseness. And how is the sudden also seen in the activities, if only the essence is,
according to him [Proclus], eternal? To the latter one might say that the sudden
proceeds to the activities from the eternal element as an image of that; for in bodies,
too, the now is an image of eternity. To the former one might say that the same
essence is present everywhere, being eternal even in the lowest regions.

(i1) Objections to Proclus’ view

e oUtm p&v v T1g mBavoroyoito, £l mepi TG Evepyeiag OpmN TNV Yéveowv: &1 0
nepl TV ovoiay kol TavTny, Tds TO £Eaipvng avtd Tpofnoetotl Koi 1o
dypovov; Apa. olov KEVTpoV gin B TfiG YeVEGEMG TODTO TEPL OHTO
KUKAOLUEVNG; Kol TG EoTon TOTe €V TR €0yt {of KoTd TO KEVTIPOV
aroyvpvmbeica thg yevéoemg; [1dg 6¢ kai €v T® HECH TAV YIYVOUEVOV
KIVIGE®V Kol 6TACE®MV TO £EaiPVNG GLUVIGTATAL TOVTOV YOP VTEPAVEYEL TO
dypovov, KEVTpov ye dv, AL ovk €V TH) meprpepeia tetaypévoy. [dg o0& ov
dloTacopEY TV YuynV &ic Ov kai yryvopevov, Ao Kai GAAo poprov; Ti d¢
€ota TO aVTOKIvITOV; €1 HEV YapP TO YyvOUEVOV, OVK (v €l TO OV a0TiG
avtokivnTov, AAA' dxivnTov- €l 8¢ TO dv, ovk av €in 10 yryvopevov, dAL'
étepoxivntov. Kai ti dv €in 10 £€aipvng GAA0 Tapd T aidviov <i> &yypovov
Kol OV 1} yryvopevov;

One might plausibly argue along these lines if one sees becoming only in the activities
of the soul; but if one sees becoming also in its essence, how will, then, the sudden
and the timeless turn out to be? Would this be like a centre of becoming around which
becoming revolves? And how will, then, the soul be in the lowest kind of life if it is
stripped, in its centre, of becoming? And how does the sudden get involved in the
middle of movements and rests subjected to becoming? For the timeless, being a
centre not placed in the periphery, rises above them. And how will we not break the
soul into a part that is and a part that becomes, the one being different from the other?
And which will the self-moving element be? If it is the part that becomes, the part of
the soul that is will not be self-moving but unmoved; and if it is the part that is, the
part of the soul that becomes will not be self-moving but moved-by-another. And
what could the sudden be other than the eternal or the temporal element, i.e., the part
that is or the part that becomes?

(ii1) Damascius’ view

e Mnmote odv do@aréctoTov Piton Td ETEpm EKATEPOV: OVOEV Yap &V T Yuyd
KkaBapov kol dxpatov: Auélel Kol TO HEPIOTOV AT AUEPIOTOV 0TIV, KOl TO
auépiotov peprotov. Kai 1o dv dpa yryvopevov, koi O yryvouevov o moAy
6v: Kol d1d ToDTO TOTE HEV OVGiaY VTNV KOAEL, TOTE O Yéveoty O [TAGtwv.




Obtwg Gpa obte dypovov mhvn, ovte &yypovov, AL Opod kol To dypovov
gyypovov, Koi 10 Eyypovov dypovov.

o AAMN Emeidn petéyetl AAMA®V &v 1] cuykpdoet, 10 te Eyypovov aimvileTal Tmg
Kol o0GimTaL TO YevNTOV: Kai o TO aidviov ypovileto, kol To Ov tfj yevéosl
CLUTAEKETOL Kol EGTL PEV 1) YUYT) TO GUVAUPOTEPOV.

Perhaps the safest course is to blend the one with the other; for nothing in the soul is
pure and unmixed; certainly, the divisible element of it is also indivisible and the
indivisible also divisible. Hence, the part that is also becomes and, conversely, the
part that becomes also is; and for this reason Plato calls the soul now ‘essence’ and
then ‘becoming’. Thus, it follows that the soul is something neither timeless nor
temporal absolutely, but its timeless element is at once temporal and its temporal
element timeless. [...] But since the two elements [sc. the eternal and the temporal]
participate in one another in the mixture, the temporal turns, in a sense, eternal and the
generated becomes essence, while, on the other hand, the eternal turns temporal and
being is interweaved with becoming; and the soul is both together.

[6.] Damascius’ original idea: the human soul undergoes a substantial change

Dam. In Parm. IV.13.1-2 Westerink-Combeés

e Mnmote odVv ToAunTéoV O ALl ASivopev VOV dEeueiv: uqmote yap oti T1g
peta oA mepi TV NUETEPAV 0VGIOV.

Perpahs we must now dare to say what we have been labouring painfully for long:
perhaps there is some change with respect to our essence.

[7.]  The eleventh aporia and its solutions

Dam. In Parm. IV.2.16-19 Westerink-Combeés

e ‘Evdékatov, tivi dtapépetl TodTo TO £E0ipVNG TOD €V T 0eLTEPQY VTTOBETEL VDV,
@ EVTVYYAVOLGA 1) YEVESLG TOVETOL YLYVOUEVT: Kol Sl TL TO VDV €KEIVO OVK
gkdrel EEaipvng, | ToDTO 0L KEKANKEV VDV.

Eleventh aporia: in what does this sudden differ from the now of the second
deduction, upon meeting which becoming ceases to become? And why didn’t he [sc.
Parmenides] call that now ‘sudden’, or hasn’t he called this sudden ‘now’?

Dam. /n Parm. 1V.33.10-20 Westerink-Combeés

o AAO punv kol TpOG TO EVOEKATOV TODVTO HEV TO EEaipVNG AUEPES £O0TL TH
5101, Kai S16 TodT0 dypPovov, EKEIVO 8& YPAVOL PETPOV TV KOd SIUCTHHO (G
gdeikvoupev, Kol Ekelvo PEV EkdAel VDV, Tva TOV €veat@dTta ONADoT XPOVOV,
todto 82 dEaipvng dvopacey ¢ &k TdV dpavdy kol EEnpnuévav aitiov frov
€lg TNV youynv.

o Eiod¢ dpa kol ékel TO VOV QUePDG AKOVOLUEV, €1 GV KOl 0DTO COUATIKOV
€€aipvng, tod1o 3¢ yuykdv- kol did Todto, Todto pev E&aipvng, 8Tt vontov
TPOTOV TIVAL KOl VoV, EKETVO 0& VDV, MG XPOVOL TEPUS TOD PETPODVTOG TV
OOUOTOELT YEVECLY.




(1) Now, about the eleventh aporia we say that this sudden is, in its proper
nature, partless and for this reason timeless, whereas that thing was a
measure and interval of time, as we have demonstrated. And he [sc.
Parmenides] called that thing ‘now’ in order to signify the present/standing
time, while he named this thing ‘sudden’ because it comes to the soul from
the unseen and transcendent causes [i.e., exaiphnes < ex aphanon].

(i)  If, on the other hand, we interpet the now there [sc. in the second
deduction] in a partless sense, it would also be a sudden, a corporeal
sudden, while this would be a psychic sudden; and for this reason this thing
is sudden, since it is in a way intelligible and eternal, whereas that thing is
now, since it is a limit of the time that measures body-like becoming.

[8.] Time progresses by “leaps” and is composed of measures

Dam. /n Parm. 111.183.3-10 Westerink-Combes

o AAN Gomep 1) Kivolg TPOKOTTEL SIOGTNUATIKDGS, GAL' 0V KaTd onueiov, AN’
olov koo GApata, Mg EAeye kol AptoToTéAng, obTmg vaykn Kai ToV ypdvov
Kot pétpo OAa TpoPaiverv 6 HeTpnTikd TV GARATOV YiyveTal THG KIVGEWG.
OVtog Gpa €K HETP@V O YPOVOS AAAL LETP®V TEPACT OLEIANUUEVOV Kol dlwpt-
opévov. Ao kai 0 [Tappevidng oV ypovov Tap1yoyev LETA TO GUVEYES
mAiKov Koi 10 dtwptopévov TAR00g, Tt kol avTOg MG €K LETP®V TE Kol LepBV,
ovveYNG T€ £0TL Kol dStmPIopéVog.

But as movement progresses by intervals and not by points but by jumps, as it were,
as Aristotle also said, so it is necessary for time to progress in whole measures which
become appropriate to measure the jumps of movement. In this way, therefore, time
consists of measures; but of measures contained and determined by limits. For this
reason, too, Parmenides introduced time after continuous magnitude and discrete
multitude; for time, qua consisting of measures and parts, is both continuous and
discrete.

[9.] On the “now” of the second deduction

Dam. In Parm. 111.184.12-20 Westerink-Combe¢s

e "H kol 10 d1dotnpa €Kactov Tod ¥pOvoL “viv” KOAETTAL, MG EVESTMS XPOVOG,
AL 0Oy (G TO TOD YPOVOL TEPAS EGTL YAP TL SdaTNUA YPOVOL O EVESTNKEV
OAov opoD, oL apd T dVo vOv. Kai &1t TodT0 10 dtdotnpa kKEKANKEY “vOv” 6
[Moppevidng édnrmoev “ypdvov” antd dvoudcag AEyet yop-
“Gpo. ovy BTAV KOTo TOV VOV YpOVOV T YIyVOEVOVY TOV HETAED ToD TV T€ Kai
gotar;” Kai 8t mAdtog &xet 1odTo TO VIV, Kol OAov Ti £oTt Kol pépn Exet,
CaPECTOTO TAPECTNGEY EMAYOLYDV

Each interval of time is also called “now” in the sense of present/standing time but not
in the sense of time’s limit; for there is some interval of time which stands together as
a whole and not beside the two limits. And that it is this interval that Parmenides has
called “now” he made it clear by naming it “time”; for he says “when in becoming it
gets to the now time, between ‘was’ and ‘will be’?”” And that this now has width and
is a certain whole and has parts, he most clearly showed by adding: ...



[10.]

The indivisible “nows” are determined by demiurgic cuts

Dam. In Parm. 111.192.1-9 Westerink-Combe¢s

Tadta §' 0OV T EApata, HETPA dVTO YPOVIKH SNLLOVPYIKOIS TOUOIC
dtwptopéva kai tadTn Ye Auéplota, kol dAov Opod £KacTov TNV Enioyecty ToD
TOPEVOLEVOL YPAVOL QaTéOV EvOgikvuaBat, Kol “viv”’ kaleloBat, oy MG TEPAG
XPOVOL, GAL' (G ypdVOV AUEPIGTOV dNUIOVPYIKDG, €l Ko Tf) Nuetépa Emvoiq
drpetdv, Koi Todto €n' dnelpov. 'Emel kol nov odpo &' dmeipov StapeTov,
GAL' glolv duépiotot dnpuovpytkod Topol TdV COUATOV.

Since these jumps are temporal measures determined by demiurgic cuts and are in this
very sense indivisible, we must also say that each one of them as a whole at once
indicates the arrest of progressing time and is called “now” not as a limit of time but
as time which is indivisible in its demiurgic nature, although it is divisible in our own
thoughts, and this ad infinitum. For every body also is infinitely divisible; however,
there are indivisible demiurgic sections of bodies.

[11.]

The exaiphnes as the most well-founded part of the soul

Dam. In Parm. IV.39.2-4 Westerink-Comb¢s
10 paMota idpuuévov T Woyie, Kol 6tadepov Kol GUVEKTIKOV TODTO [sC. TO
g€aipvng] éotuv.

The most well-founded and stable and cohesive part of the soul is this [sc. the
sudden].

[12.]

The analogy “becoming / being = time / now [=? sudden / eternity]”

Dam. In Parm. 111.189.18-20 Westerink-Combe¢s
I'éveoig 00depio avTokpaTC €0TV €1 Py €0t TL OV, TO SoKPATODV AVTHG TOV
OKOPTIGUOV, DOTEP Kol TO TOD YPOVOL GLVEYES TO VIV, O 0TV TYvoc aidviov.

No becoming is self-sustained unless it possesses some being which holds together its
dispersive tendency, much as the now, which is a trace of eternity, is the continuity of

time.
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Temps et Eternité de Porphyre a Proclus / Time and Eternity from Porphyry to Proclus
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I. Introduction

II. De Proclus a Plotin
T1-T5

L’Eternité

T6-T9

Le Temps

T6-T7

I1I.

Iv.

V. En guise de conclusion : des triades chaldaiques a Proclus

T10-T11

TEXTES

T1 Procl. in Ti. 111 15, 14-22 Diehl
éolkev
EXewv TNV Hovada oD GVTOG TIEO AVTOL KAl TO €V OV Kal

HEVELV €V TOVTW TQ VI, WG WETO TEQL TOVTOL TOV €vog kat (15)

0 NHéTEQOC KABNYeHWV, tva kal avTog €V 1) TTEO TG

dvadog, Ate TOD VOGS UT| APLOTAUEVOGS, KALT) HEV €V aVTQ
nipoepdatvovoa 10 MANO0¢ dvag Evilntat ¢ Vi OvTL, év @
HEVEL O alwV, TO d¢ MANOOG TV VONTOV AT TG iVt
TEEQLEXOVTL AVTAWV KAL OUVEXOVTL TATAGS EENONUEVWGS KAl EVL-
alwg Tag akQOTNTAC.

T2 Procl. in Ti. I1I 27, 19-24 Diehl
€L 0¢& Kal voUg pev alwvog devteog, Puxr O¢
VOU HipNUa, TG oUXL 6 XQOVOS alVog WV LKWV KQEITTOV
TLkal a0TG <av> ein g PuXNS kal ovowwdéoTeQov; wg (20)
Yo voUg Teog YPuxXn Vv, oVTwS alwv €0Tat mEog XQOVoV, Kal
EVAAAGE- DoTE XQOVOG RO PUXTG, WG TEO VOU AV, Kol
HLETEXOLTO LLEV <Av> DT aTIG, OV HETEXOLD &V aUTIS, WG
0VdE T0U VoL 6 alwv, dAA” EumaAy.

T3 Simpl. in Phys. 794, 27 — 795, 7 Diels = Jamb. Fr. 68 Dillon
AéyeL Tolvuv TeQl ToVTWV

Kal GAANV ATIODELE LY TOLVTN V- “TO HEV YAQ OT) TAQADELY O TTAVTA ALOVA

(20)

Il semble bien qu’il existe avant elle [I'Eternité] la
monade de I'Etre et I'Etre Un et qu’elle demeure dans
cet Un-ci, comme le pensait notre maitre [Syrianus] a
propos de I'Un, pour que I'Eternité, avant que d’étre
dualité, soit chose une, en tant que ne s’éloignant pas
de l'unité. La dualité qui, dans I'Eternité, montre les
caractéres du multiple est unifiée par I'ftre Un dans
lequel I'Eternité demeure, et la multiplicité des
Intelligibles est a son tour unifiée par I'Eternité elle-
qui

transcendantalement et unitivement tous les sommets

méme, embrasse et lie ensemble
des Intelligibles.

(trad. A.-]. Festugiere, légerement modifiée)

Et si, d’autre part, 'Intellect est inférieur a I'Eternité,
I’Ame une imitation de I'Intellect, comment le Temps,
étant une copie de I'Eternité, ne serait-il pas aussi
quelque chose de supérieur a I’Ame méme et de plus
proche de I'essence ? Car ce qu’est I'Intellect eu égard a
I’Ame, I'Eternité le sera au Temps, et inversement : en
sorte que le Temps passe avant 1’Ame, comme
I'Eternité avant I'Intellect, et il doit étre participé par
I’Ame, mais non participer a I’Ame, comme I’Eternité
non plus ne participe pas a [llntellect, mais
inversement.

(trad. A.-J. Festugiere)

Il [Jamblique] donne encore sur ce point
cette autre demonstration : « Le modeéle est
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£€0TLv, 0 O av DX TEAOVG TOV ATTAVTA XQOVOV YEYOVEV, (DOTE KAL WV KAl de toute éternité, tandis que l’autre
€00HEVOG. O TOLVLV €0TLV WG TTAQADELY LA €V TQ) VOT|TQ), TOUTO @G eikwv  (30) [I'univers sensible] vient constamment de
E0TLV &V TQ YEVNTQ. Kal OTteQ €0Tiv ékel kAt alwva, TovTo Eviadba kato devenir durant le temps tout entier, de
XOOVOV. KAl TO €V TQ VONTQ KATA TO £lval VOV 1)O1 maodv, To0To €v Toig sorte qu'il est et sera. Ce qui donc se trouve
NOE kAT CLVEXELAV DX TEAOUVG TtaQay LVETAL Kal TO OV woAUTWS TO €V comme modele dans l'intelligible, se trouve
AT YEYOVOS TE Kol OV Kal E0OUEVOV KaTa TOLG THOE TOTOUS EkPatveTat. comme image dans le devenir. Et ce qui la
Kal 1O ddLkoTatov €kel dleoTnNKOG éviavBa kabopatat. kat vov dr) tob  (35) existe selon I'éternité, ici existe selon le
X0OVOUL YE€YOVe KATAdNAOG 1] LéoT OLTAN GO, pHéoT HEV alwvog Te Kol oV- temps. Et ce qui dans 'intelligible est
Qavov, dLMAT) d¢ kaBdoov cuvuvdioTaTAL PHEV TTEOG TOV KOOHOV, OCUVTATTETAL maintenant déja actuel selon I’ étre, dans les
(795) d¢ TEOS TOV al@va, Kal TOL HEV 1yeltat, @ d¢ ddopoovTal” TovT choses d’ici survient constamment selon la
HEV Tig €0ty 1) TV TtEokeLHéVWY AéEewv ToL Tipatov cadrvelx kato Tov continuité. Et 'étant immuable se manifeste
Octov TappAixov. dans les lieux d’ici comme ce qui est né
AAAx kat TTporAog 6 €x g Avkiag GrtAdocodog 6 TV NUETEQWY dda- dans le temps, ce qui est et ce qui sera. Et
OKAAWV KON yepH@V TEQL HEV TOD XWOLOTOD XQOVOU T avtd mwe @ Tap- (5)  I'inétendu la-bas se montre ici étendu. A
PAlXw PAooodel kal 00 HOVOV VOOV, AAAX Kkal Beov avtov dmtodetkvivat présent apparait clairement la double

TEERATAL WG Kal elg avtopiav DO TV Oeovgywv kKANOvaL

Cf. Procl. In Ti. IV 3, 51, 21-25 : mtéog ovv,
elmep 1] TOD xO0VoL GpVOLG, we Pnotkal 6 Oetog TaApPAL-
X0G kayw melbopal, Léom €0TLV al@Vvog kal ovEavoL katl

TOU HEV N)yelTaL, T & dPpopotovTaL, XQOVOG 0OVQAVOD XAQLV

vméon;

T4 Procl. In Ti. III 21, 6-13 Diehl
AAN
oLY’ el TIVEG ETL TOVTWV TEUVOTEQOL KAl TN TV TOAYLATWV
EYYVUTEQW XWQEOLVTEG 1OLOTNTOG €k TN OANG Yuxng YevvaoOal
daoL tov xeovov petaBatikws évegyovong [f] avtng pev abodwg
KAl APETAOTATWGS, HETEOVOTG D€ T XQOVW TAG te ovpaviag (10)
TeQLPOQAGS Kal TAG TTEQLODOVG TV AAAWYV PUXWV, 0VOE TOV-
ToLG TO YE NUETEQOV ETUTQEPEL, KALTIEQ OV TTOQQW TNG AAT)-
Oelog katnvInkoOOL

nature intermédiaire du temps :
intermédiaire entre 1’éternité et 'univers,
double dans la mesure ot elle existe avec le
monde mais est coordonnée avec I'éternité,
et ou elle dirige celui-la et s’assimile a celle-
ci ». Telle est donc la clarification des
passages cités du Timée selon le divin
Jamblique.
Cependant, Proclus aussi, le philosophe de
Lycie, chef de file de nos enseignants, pense
a peu pres les mémes choses que Jamblique
sur le temps séparé, et tente de montrer
qu’il est non seulement Intellect mais aussi
dieu, au point d’étre appelé a apparaitre
par les théurges.

(trad. A. Stevens, légerement modifiée)

Mais, non plus, si d’autres savants plus sérieux que
ceux-ci et qui s’approchent davantage du caractere
propre de la chose prétendent que le Temps est un
produit issu de I’Ame universelle dans son activité
métabatique, c’est a savoir de I’Ame qui, tout en
agissant elle-méme par des intuitions unifiées et sans
passage, n’en mesure pas moins, par le Temps, et les
revolutions célestes et les périodes des autres ames,
nous ne leur ferons pas, quant a nous du moins, cette
concession, bien que finalement ils ne soient allés assez
de I'avant a la rencontre de la vérité.

(trad. A.-J. Festugiere)

T5 Procl. in Ti. III 33, 31-33 Diehl = Porph. in Ti. fr. 78, p. 66, 14-67, 2 Sodano

el pév yao, we weto IToodpvolog katl tiveg aAAot ITAa- Si, en effet, comme le pensaient Porphyre et certains autres
TWVIKOL, POVA LETELXE TOV OVTIWS GVIWV T aloOnTad, €v Platoniciens, seuls les sensibles participaient aux Etres
aVTOLG HOVOLS AV ECNTODLLEV TAG EIKOVAG. veritablement étres, c’est parmi les sensibles seulement que

nous chercherions les images.
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T6 Porph. Sent. 44, 17-68 Lamberz

Ovde adlotapevog ovv tovde Emi TOde petafatver ad’
oL yaQ adloTatal L) VOV €KELVO, AvOnTog kat EKEVO
Yivetal el d& pr) t0de peta tOde €T avTov yivetal, dpa
TIAVTA VOEL €TMel OUV MAVTA AU Katl oV TO Hev vov, 10 de  (20)
avlic, mavta o VOV Kat ael. eL o0V € adTOD TO VOV,
avriontaL d¢ &1’ avToL TO TaEeANAVOOG Kal 0 péAAovV, év
ABLACTATW T VOV AXQOVEW TAQAOTIHATL WOTE TO OLLOD
KATA T€ TO MANO0G KATA TE TO XQOVIKOV dIAOTNA ETU Ad-
OV D10 kB’ &v MAvTA €V VL Kal ADAOTATE Kal AXQOVw. (25)
€L 0¢& TOUTO, 0LdE TO MOOEV TIOL €V TQ V) 0VDE KivNOLS &AL,
aAAd Evépyela kaB' v v évi abing te adnonuévn kal
HeTABOANG kal dleEAdOL TtaomG. €L d¢ TO MANB0G KB Ev
Kal Apa 1) EvéQyeLa Kal AXQOVOS, AVAYKT] TTAQUTIOOTIVOLL TN
ToLVTT) OVOIR TO AelL €V EVL OV TOUTO O€ éoTv aicov: (30)
TIOELTTEOTN AR V() O ALV.
T d& ur) kab’ €v €v Evi vooDvTl, AAAX HeTaPaTik@g Kol
€V KIVNOEL KAl €V TQ TO HEV KaTaAeimewy, TO O¢ EmAapPavery
Kal pepllewv kal dte£odevelv TaQLTEDTN XQOVOG: Th) YOQ
ToLVTN) Ko eL magudploTatal To péAAe kal mageAnAv- (35)
Béval Yuxn 0¢ petaPaivet an’ aAdov eic aAdo émapeifovoa
T VonjHata, oUK EELOTAUEVWY TV TTIROTEQWY 0VOE TtoBeV
AAAOOEV EMEITIOVTWYV TV DEVTEQWYV, AAAX TX eV WOTIEQ
naeeANAVOe kalmep pévovia év avt, ta O’ womeQ AAAa-
x00ev émelow, adiketo O ovk aAAaxd0ev, aAAax mag’ (40)
avTNC Kl avtoBev elg EAVTNV KIVOUUEVTG Kal TO OppA
deQovoTG elg & ExeL KATA LEQOG: TINYT) YO0 €0LkeV
OVK AmoEEVTW, AAAX KUKAW €l éavtiv avapAvlovor) &
ExeL

TR pev odv tavtng Kivroet magudiotatatl xoovog, M) d&  (45)
TOU VOU HOVT] 1) €V £aut® O aiwv, oL dionpévog am’ avToL
WOTEQ <0VO'> 6 XEOVOG €K PUXNG!, OTL Kol ol TAQUTIOOTACTELS
vwvtat ékel. dipevdetat O¢ TO KIVOULEVOV <TTQOG TO
HEVOV> alva EXVTOD, TO AHLETQOV TNG KIVIOEWS €l
évvolav AapPavouevov alwvog, kat to pévov meog to  (50)
KLWVOUHLEVOV XQOVOV £XVTOD, OTIEQ TO VOV aDTOV Kal
dLe€odevov kal moAAaTAaoI&lov Kata T&QodoV TOD XQOVOou.
010 Kl €V OTACEL TOV XQOVOV TLVEG OVX T)TTOV 1) €V KLVT|OEL
Bewoelobat UeAapPavov kai oV alwva, ws EPapev, TOvV
ATIELROV XQOVOV, EKATEQOVL T TAON Ta EavTOL ¢ £Tépw  (55)
MEOOTIOEVTOG, TOV HEV KIVOUHEVOU AEL ATIO TOD E0TWTOG
KATAQ TAUTOTITA TQ AEL T EQVTOD TOV AV ATIELKOV(-
CoVTog, KAl TOL €0TWTOG €V TAVTOTNTL EVEQYELAG TOV
X0OVOV T1] £AVTOD LOVT) ATIO TNG EVEQYELXG TIQOTATITOVTOG.

Aowmov 8¢ &v tols alobnroic 6 dinenuévog xpovos dAdog  (60)
aAAov, oiov &AAog 1jAlov, dAAog oeArjvng, dAAog éwodogov,
Kal €’ éxaotov dAA0G. D10 kKat AAAOL Eviavtog AAAOG: kal

1<ovd’ >add. Lamberz duce Lévéque.

viltanioti@Quoc.gr

(trad. A.-]. Festugiere)

Il n’est donc pas vrai non plus
que, quittant cela, il [I'Intellect]
passe a ceci ; car, n’intelligeant

L’Intellect inétendu dans

le temps et I’espace.

Son éternité

pas cela qu’il quitte, il devient
inintelligent touchant cela. Mais si pour lui ceci ne vient
pas apres cela, c’est qu’il intellige toutes choses en méme
temps, et non pas 'une maintenant et ’autre ensuite, c’est
toutes choses en méme temps maintenant et toujours. Si
donc pour lui il y a le « maintenant », et qu’aient disparu
pour lui le passé et ’avenir, le voici dans une condition
inétendue du fait de ce « maintenant» intemporel, en sorte
que c’est le mot « ensemble », a la fois sous de la pluralité
et sous I'angle de I'étendue temporelle, qui s’applique a
lui ; aussi intellige-t-il toutes choses sous le mode de
I'unité dans une unité a la fois inétendue et intemporelle.
Mais si c’est cela, il n'y a pas dans I'Intellect le passage
d’un point de vue a un autre, ni par conséquent
mouvement, mais une activité sur le mode de 'unité dans
I'unité, soustraite a toute croissance, tout changement,
tout parcours. Si d’autre part la pluralité est sur le mode
de l'unité et qu’en méme temps I’activité le soit aussi et
qu’elle le soit en outre intemporelle, il est nécessaire que
subsiste en dépendance de I'essence de cette nature ce qui
est toujours dans l'unité ; or cela, c’est I’éternité ; I’eternite
subsiste donc en dépendence de I'Intellect.
Quant a ce qui intellige, non

ra . 7
Le mouvement de I'ame sur le mode de l'unité dans

dans le temps s . .
I'unité, mais par déplacement,
dans le mouvement, en abandonnant cela et en saisissant
ceci, en y distinguant des parties, en le parcourant, ce qui
subsiste en dépendence de cette réalité est le temps ; car
c’est en dépendance du mouvement de cette nature que
subsistent « étre a venir » et « étre passé ». C'est I'ame qui
passe d'une chose a I’autre, échangeant pour d’autres ses
pensées, non que les premiers s’écartent ni que les
seconds s’introduisent de quelque autre c6té, mais les uns
semblent avoir passé bien qu’ils démeurent en elle, les
autres leur succedent comme s’ils venaient d’ailleurs,
alors qu’ils sont arrivés non pas d’ailleurs, mais de I’ame
quand elle se meut de soi-méme vers soi-méme et porte
son ceil sur ce qu’elle posséde tour a tour ; car elle
ressemble a une source qui ne se déverse pas, mais fait
refluer circulairement vers soi-méme ce qu’elle possede.

Lrévidence Ainsi donc, c’est en dépéndance du
et la manipulation
des concepts

mouvement de 'ame que subsiste
le temps, en dépendance de la
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0 TOUTOVG TEQLEXWV EVIAVTOG KEPAARLOVHEVOG ELG TNV TG

PuxNg KIvow: NG KAt LHNoLV KIVOUHEVWV TOVTWY,

aAloiag d¢ thc €kelvng kvroews ovoNg Kol dAAoiag TG (65)

TOUTWV, AAAOLOG Kal 6 XQOVOG €KELVNG TOD TOUTWV.
JLAOTNUATIKOG HEV OVTOG KAl TAIG KATA TOTOV KIVI|OETL
Kal petapaoceot **

permanence en soi-méme de I'Intellect que subsiste
I'éternité, laquelle n’est pas divisée par lui comme le
temps l'est certainement par I’ame, puisque méme les
Parhypostases sont unies la-haut. Mais ce qui est en
mouvement <face a ce qui est en repos> usurpe une
éternité qui lui appartienne, - I’absence de mésure propre
a ce mouvement étant prise pour former le concept
d’éternité, - et ce qui est en repos, face a ce qui est en
mouvement, usurpe un temps qui lui appartienne, comme
s'il s’agissait de parcourir et de multiplier son

« maintenant » selon le cheminement du temps. Aussi
certains supposent-ils a la fois que le temps se laisse
considérer dans le repos non moins que dans le
mouvement, et que I'éternité, comme nous 'avons dit, est
le temps infini, chacun des deux attribuant a I’autre ses
propres qualités, puisque ce qui est toujours en
mouvement figurerait I'éternité a partir de 'immobile en
vertu de l'identité de celui-ci a ce « toujours » qui lui est
propre, et que I'immobile dans I'identité de son activité
rattacherait, a partir de cette activité, le temps a sa propre

permanence.
Le mouvement des astres Dans les sensibles enfin,
dans le temps et l'espace le temps divisé est

différent selon ce dont il
est le temps, ainsi autre le temps du soleil, autre celui de
la lune, autre celui de I'étoile du matin, et autre pour
chaque astre. Aussi y a-t-il de chacun une année différente
; et ’'année qui enveloppe ces années se ramene au
mouvement de I'dme ; bien que ces astres se meuvent a
I'imitation de ce mouvement, comme le mouvement de
celle-ci est d'une qualité autre par rapport a celui des
astres, le temps de ’ame est aussi d’une qualité autre par
rapport a leur temps. Ce dernier est de ’ordre de
I'étendue [dimensionnel], et par leurs mouvements et
déplacements locaux...**

(trad. L. Brisson et al. Iégerement modifiée)

T7 Porph. Phil. Hist. Fr. 223 Smith = Cyril. Contra Iul.132cd, 552 B1-C 8

®not yag 0 [Toodvlog v tetaptw PpAiw ‘@roocddov

lotopiag’ — wg eimovtog ITA&Twvog mept Tov ayaBov oVTwe:

«ATIO O& TOVTOV TEOTIOV TIVAX AVOQWTOLG AVETLVONTOV
vouv yevéoDat te 6Aov kal kad’ Eéavtov Ddpeotwta, €V
@ oM T 6VTWGS OvTa Kal 1) maoa ovola TV GVTWV: O

On Kol MEWTWS KAAOV KAl avTOKAAOV TtaQ” EaVTOU TG
KaAAOVNG €xov TO eidog, moonABe d¢ mpoadvioc? ar’
attiov o0 Oe0D WEUNHEVOS, AVTOYEVVITOS WV Kol aD-
TOTIATWQ" OV YAXQ EKEVOUL KLVOULLEVOL TIQOG YEVETLY TNV
TOUTOL 1) TEOODOG Yéyovev, AAAX ToUTOL tareeABOVTOG
avToYOVwe €k Oeol, mageABoVTOg O¢ 0VK ATt &XQXNS

2 Bourguiere: mponABe <aiwviog> mpoatwviov.

10

Dans le livre IV de son Histoire philosophique, Porphyre dit
que Platon a parlé du Bien ainsi : « I'Intellect tout entier, dans
lequel se trouvent certes les étres qui sont réellement et toute
I'essence des étres, a été engendré de Celui-ci [du Bien] d'une
maniere totalement inconcevable a ’homme, et s’est
autoconstitué. L’Intellect est le Beau primordial et le Beau en
soi ayant la forme de la Beauté de lui-méme. Par ailleurs, il a
prééternellement procédé de sa cause, a savoir Dieu dont il a
dérivé, s’engendrant soi-méme et étant son propre pere. Car
la procession a eu lieu non pas parce que Dieu s’est mis en
mouvement pour engendrer I'Intellect mais car I'Intellect a
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{twvoc) xoovikng: oUW Ya XEovog 1v, AAA” ovdE XQ0-
VOU YEVOUEVOL TTEOG aDTOV €0TL TL 0 XQOVOG: AXQOVOG
Y&Q &el kal HOVOS alcoviog 0 voUG. WoTe 0& 0 Beog O

TEWTOG, €IS Kol HOVOG Ael, K&V & adTOD YEVITAL T 15

TIAVTA, TQ L) ToUToLS ovvaLlOueloBat unde v a&lov
avt@V ovykatatattecOoatl d0vaobal ) ékeivov LTAE-
Eet, oUTW KAl 6 VOGS AlIVIog HOVOS Kat AXQOVWS
UTMOOTAG, KAL TV €V X0V aDTOS XQOVOG €0TLV, €V

TAUTOTNTL LEVWV TS £aVTOL alwviag VTOOTATEWG.» 20

viltanioti@Quoc.gr

procédé de Dieu, en s’engendrant soi-méme, sans pour
autant procéder d’aucun commencement temporel. Car le
temps n’existait pas encore. Et, une fois venu a 'etre, le
temps n’est rien par rapport a I'Intellect. Car I'Intellect est
hors du temps et seul il est éternel. Comme le Premier Dieu,
qui est un et seul toujours, bien que toutes choses naissent de
Lui, parce qu’on ne peut ni le ranger au nombre de ces choses
ni mettre la valeur de ces choses au méme rang que son
existence, de méme 1'Intellect, seul éternel et constitué hors
du temps, est également temps des choses qui sont dans le
temps, en demeurant dans I'immutabilité de son hypostase
éternelle ».

T8 Porph. Princ. Fr 232 Smith = Procl. Theol. Plat. 111 p. 51, 4-11 Saffrey-Westerink

ITopdvpioc 6& ad peta tovtov év ) [epl

dpxwv mpayuaTeiqr TOV VOOV Elvat HEV alwviov év TToA-
Aoic kal kadoic amodeikvvot Adyoic, Exetv d€ SUwe év
£QVTEH KAL TEOALWVIOV <TL KL TO PHEV TOOALWVIOV> TOD
VOU TQ €VL OUVATITELV (EKELVO YAQ TV EMEKELVA TIAVTOG
alVog) TO O¢ alwVvIov devTéQay EXeLV, HAAAOV D&
ToltnV €v ékelvew ta&wv- O¢l yap, oljal, To0 mpoalwviov
Kal 10D alwviov Tov alwva péoov idpvobat.

Porphyre, a son tour, aprés Plotin, dans son traité Des
principes, par nombre d’excellents raisonnements démontre
que I'Intellect est éternel et que néanmoins il possede en
lui-méme quelque chose aussi de prééternel ; il démontre
encore que ce qui dans I'Intellect est prééternel lie
[I'Intellect] a I'Un (car 'Un est au-dela de toute éternité) et
que l’éternel tient le deuxiéme ou plutot le troisieme rang
dans I'Intellect ; car je pense qu’il faut placer I'Eternité entre
ce qui est prééternel et ce qui est éternel.

(trad. H. D. Saffrey et L. G. Westerink,

modifiée)

T9 Porph. Fr. 284, 10-14 Smith = Aug. CD X 23, 1-19 (I 436, 19 — 437, 5) ; Porph. Fr. 284a Smith = Aug. CD X 29, 1-3 (I 447, 25-28)

Dicit enim deum patrem et deum filium, quem Graece appellat

Il parle d’abord du Dieu le Pére et du Dieu le Fils, qui a la

paternum intellectum vel paternam mentem ; de spiritu autem sancto maniere grecque il appelle Intellect paternel ou Intelligence

aut nihil aut non aperte aliquid dicit ; quamvis quem alium dicat

horum medium, non intellego.

Praedicas patrem et eius filium, quem vocas paternum
intellectum? seu mentem, et horum medium quem putamus
te dicere spiritum sanctum, et more versto appellas tres
deos.

T10 Porph. Fr. 366 Smith = Lyd. Mens. 159, 5-8
O¢log 6 NG EVvAadog AQLOLOG €K TOLWV TOLAdWYV TATQOV-
HEVOG Kal Tag dkotntag tng BeoAoylag kata v XaAdai-
KNV dprAooodiav, g pnowv 6 ITopdvolog, anoo@lwv.

T11 Porph. Fr. 367, 8-16 Smith = Dam. Pr. I 86, 3-15
[...] katax de¢ tovIIoop V-

QLOV &QOVUEV TNV Hiav TV MAVIWV AQXNV Elval TOV matéoa

TNG VOT TG TOLXdOG; [...]
OvkoLV 1] AOVVTAKTOC alTio kal TAVTWY pia KoL)

du Pere ; quant au Saint-Esprit, soit il n’en dit rien soit il
n‘en dit rien ouvertement ; car ce que c’est cette autre
chose qu’il appelle leur intermédiaire, je ne comprends pas.

Tu proclames le Pere et son Fils, que tu appelles Intellect
paternel ou Intelligence, ainsi que leur intermédiaire, que
nous supposons que tu appelles Saint Esprit, et, selon vos
moeurs, tu fais état de trois dieux.

L’ennéade est un nombre divin, étant constituée de trois
triades et préservant, ainsi que Porphyre le dit, les
niveaux théologiques supérieurs selon la philosophie
chaldaique.

[...] ou dirons-nous plutdt, en suivant Porphyre, que le
Principe unique de toutes choses est le Pere de la triade
intelligible ? [...]

Mais alors comment la cause incoordonée et commune a

3 Orac. Chald. Fr. 36 ; 37 des Places : voUg matog ; Fr. 39 ;108 ; 109 : matoucog voog.



Intellect and Soul in Athenian Neoplatonism | Intellect et dme dans le néoplatonisme athénien viltanioti@uoc.gr
Bibliotheca Alexandrina, 19/09/2022

Kal avTn &QENTOg WS AV OLVAQLOHOLTO TOIG VOT|TOIS KAl toutes choses et entierement indicible serait-elle énumérée
HLAG AEYOLTO TOLADOC TTATHQ; AT HEV YOO T)OT1) KOQUOT) parmi les intelligibles, étant appelée Pere de la triade
TV OVTwV £0Tly, Ekelvn 0¢ T mAvTa ExPBEéPnKkev. intelligible ? Cette derniere est déja le sommet des étres,

tandis que celle-la transcende tout.
ENGLISH TRANSLATION

T1 Procl. in Ti. III 15, 14-22 Diehl

[Eternity] seems to possess the monad of Being prior to it and the One-Being and to remain in this one, as our teacher
[Syrianus] too thought concerning this ‘one “. It does this in order that it may be a one prior to being a dyad, since it is hardly
likely to have departed from the One. The dyad within it which presents a premonition of plurality is united to the One-
Being in which Eternity remains. However, the plurality of intelligibles is united to Eternity Itslef which includes and
sustains all of their highest gradations in a manner that is transcendent and unitaty (Trans. D. Baltzy).

T2 Procl. in Ti. I1I 27, 13-24 Diehl

If Intellect is secondary to Eternity and Soul is, in turn, an imitation of Intellect, how can time fail to be something superior
even to Soul Itself and more substantial than it, since time is an image of Eternity? Consequently, as Intellect stands to Soul,
so too will Eternity stand to time, and vice versa. Thus time is prior to Soul as Eternity is prior to Intellect and while Soul
would have a share of time, time would not participate in Soul, for neither does Eternity participate in Intellect, but rather
vice versa (Trans. D. Baltzy).

T3 Simpl. in Phys. 794, 27 — 795, 7 Diels = Jamb. Fr. 68 Dillon

He also presents another proof as follows: “The paradigm exists through all eternity, but the universe has come to be
through all time without end, so that it is both present and future. What exists as a pattern in the intelligible world exists as
an image in the generated world. What is THERE eternal is HERE temporal; and that which in the intelligible world is in
being now and present, that in this world in continuity comes into being without end. The unchangingly self-subsistent
appears in these regions as past, present and future. What THERE is undivided is HERE seen as divided. And now the
intermediate dual nature of time has become clear; it is intermediate between eternity and the heavens, and it is dual insofar
as it exists together with and in relation to the universe, but is ordered in relation to eternity; it is set over the one, and is a
likeness of the other.”” Such is the clear meaning of the relevant passages of the Timaeus, according to the divine lamblichus.
But Proclus, the Lycian philosopher and the guide of our teachers, also holds roughly the same philosophical view about the
separated time as lamblichus, and strives to demonstrate that it is not only Intellect but also a god, so that it has even been
called on to appear by the theurgists (Transl. J. O. Urmson).

T4 Procl. In Ti. I1I 21, 6-13 Diehl

But neither should we follow those more worthy men who are getting closer to the facts of the matter about time’s distinctive
property, if they say that it is something that results from the World Soul’s discursive activity; that is, while the soul is itself
present all at once and exists changelessly, nonetheless its activity measures the celestial rotations and the periods of other

souls by means of time. We must not commit ourselves to this position, even if these people are not too far off the real truth
(Trans. D. Baltzy).

T5 Procl. in Ti. III 33, 31-33 Diehl = Porph. in Ti. fr. 78, p. 66, 14-67, 2 Sodano
If, on the one hand, as Porphyry and certain other Platonists supposed, only sensible things participated in the things that are
genuinely Being, then one would seek images among these [sensible] things alone (Trans. D. Baltzy).

T6 Porph. Sent. 44, 17-68 Lamberz

Nor does it [Intellect] get away from one thing to move to another; for in the case of that from which it has gotten away, by
not thinking it, it would be devoid of thought with respect to that thing. But if, in its case [i.e. in the case of Intellect], one
thing does not come after another, it [Intellect] thinks all things simultaneously; and, since it thinks all things
simultaneously, and not now one thing and then another, [it intelligizes] all things simultaneously now and always. If then,
in its case, there is “now”, while the past and the future are abolished, [it exists] in a non-extended timeless present, so that,
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in its case, there is being together both with respect to multiplicity and with respect to temporal extension; for this reason,
all things are at one in a non-extended and timeless unity. If this is so, then neither is there, within Intellect, whence and
whither nor, consequently, motion, but only an activity at one in unity, [an activity] excempt from increase and change and
from any sort of way out [from Intellect]. And if multiplicity comes to unity and the activity is simultaneous and timeless,
then it is necessary that “what is always in one state” exists in close association with this essence; and that is eternity;
hence, eternity exists in close association with Intellect.

On the other hand, time exists in close association with that which intelligizes not at one in unity, but transitevely and in
motion and in the mode of leaving off one thing and picking up another, of dividing and of having a way out. For what is
to come and what has passed by exist in close association with the motion of that kind. And Soul moves from one thing to
another, alternating the thoughts, without the previous ones” departing nor the following ones’ coming in from anywhere
else, but the former are as if they had passed by, although they remain within it [i.e. Soul], and the latter are as if they were
coming in from elsewhere. Yet, they do not arrive from elsewhere, but from itself [i.e. from Soul] and from its moving from
itslelf towards itself and [from its] directing its eye to its contents by turns. For it resembles a spring that does not have an
outflow but gushes its contents towards itself in a circle.

Time, then, exists in close association with the movement of Soul, while eternity exists in close association with the stability
of Intellect within itself. And eternity is not divided by Intellect as time is divided by Soul, because even the Parhypostases
are united there. But what is subject to motion <in relation to what is stable> falsely appropriates eternity as its own, the
measureless of its motion being taken in the sense of eternity, and, likewise, what is stable, in relation to what is subject to
motion, falsely appropriates time as its own, as though it went through and multiplied its present according to the passage
of time. For this reason, some people have assumed that time can be viewed [as being] at rest no less than in motion, and
that eternity, as we have said, [is] the infinite time, each of the two [i.e. Soul and Intellect] applying to the other the
condition proper to itself, that is, that which is always in motion [i.e. Soul], by virtue of that which is in an identical
condition, through its own always, reflecting eternity, and that which remains in the identity of [its] activity [i.e. Intellect],
applying, by virtue of the activity, time to the stability of itself.

Finally, in the sensible things, the divided time of different things is different, that is, for example, [the divided time] of the
Sun [is] different, that of the Moon [is] different, that of the Morning Star [i.e. Venus] different, and, for each of the others,
different. For this reason, the year of different things is different as well; and the [Great] year, which contains these [years],
is summed up in the motion of Soul. Athough these [planets] move in imitation of the motion of Soul, because the motion
of Soul is of a different kind to the motion of these, the time of that [i.e. Soul] is also of a different kind to the time of these
[i.e. planets]. For the latter is dimensional both with respect to local motions and transitions ** (Trans. J. Dillon, slightly
modified).

T7 Porph. Phil. Hist. Fr. 223 Smith = Cyril. Contra Iul. 132cd, 552 B1-C 8

For, in Book IV of History of Philosophy, Porphyry says that Plato spoke of the Good as follows: “from this (i.e. from the Good), in
some way incomprehensible by humans, Intellect, in which, of course, true beings and all essence of beings [reside], came to
be as a whole and having been hypostasized by itself. This (i.e. Intellect), of course, is the first beautiful thing and Beauty
itself, since it has the Form of beauty from itself. And [Intellect] proceeded before eternity, coming out of its cause, [namely]
God, having come into being by itself and being the Father of itself; for the procession took place not because God moved so
that Intellect comes into being but because Intellect proceeded from God by generating itself. But it did not proceed from a
temporal starting point. For time did not exist yet. But neither after coming into being, time is something with respect to
Intellect : Intellect is always timeless and the only eternal thing. Just as the first God is always one and alone, even if all things
come to be from Him, because He is not enumerated among these [things] nor is it possible that their value is counted
together with His existence, in the same way, Intellect, having been hypostasized in a timeless manner so as to be the only
eternal thing, is also time of the things that are in time, remaining in the unchangeness of its own eternal hypostasis.”

T8 Porph. Princ. Fr 232 Smith = Procl. Theol. Plat. 111 p. 51, 4-11 Saffrey-Westerink

And again, after Plotinus, Porphyry, in his treatise On principles, evinves by many and beautiful arguments, that Intellect is eternal,
but that, at the same time, it contains in itself something pre-eternal and the pre-eternal [element] of Intellect conjoins
[Intellect] with the One (for that [i.e. the One] is beyond all eternity), and what is eternal has a second, or rather, third order in
that [i.e. in Intellect]. For it appears to me to be necessary that eternity should be established in the middle of that which is pre-eternal and
the eternal. (Trans. T. Taylor, slightly modified).
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T9 Porph. Fr. 284, 10-14 Smith = Aug. CD X 23, 1-19 (I 436, 19 — 437, 5) ; Porph. Fr. 284a Smith = Aug. CD X 29, 1-3

(I 447, 25-28)

For he [Porphyry] speaks of God the Father and God the Son, whom he calls the Intellect or Mind of the Father; but of the
Holy Spirit he says either nothing, or nothing plainly, for I do not understand what other he speaks of as holding the
middle place between these two (284).

You proclaim the Father and His Son, whom you call Paternal Intellect or Mind, and, between these, an intermediate term,
which we suppose you call Holy spirit, and, in your manner, you call [these] three gods (284a).

T10 Porph. Fr. 366 Smith = Lyd. Mens. 159, 5-8
The Ennead is a divine number, being composed of three triads and preserving, as Porphyry says, the highest theological
levels according to Chaldaean philosophy.

T11 Porph. Fr. 367, 8-16 Smith = Dam. Pr. I 86, 3-15

Or shall we say, following Porphyry, that the one principle of all things is the Father of the intelligible triad? [...] Would then
the separate and unique and common to all things and entirely unspeakable cause be enumerated among the intelligibles and
be said to be the Father of a triad? For this [i.e. the intelligible triad] is already the highest level of beings, while that (the one
principle of all things) transcends all things.

TABLEAUX

Porph. Sent. 44 (T6), 31-44 Lamberz Procl. In Ti. IV 3, 21, 6-13 Diehl (T4)
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