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Growing the Profile of Platonic Studies in Olympiodorus' Alexandria 
Harold Tarrant 

 
A. Possible order of Olympiodoran commentaries, away from trust in syllogistic: 

1. Commentary on Plato’s Gorgias 
2. Commentary on Aristotle’s Categories 
3. Commentary on Plato’s Alcibiades I 
4. =Commentary on Plato Phaedo  

=Commentary on Aristotle’s Meteorologica 
 
B. Late period eulabeia. [thanks to Chiara Militello] 

 a. προσέθηκε δὲ το ̀ ‘σχεδὸν’ ἢ διὰ φιλοσοφίας εὐλάβειαν ἢ διὰ τὸ µὴ πάντα 
εἰρηκέναι τὰ σχήµατα τῶν κοµητῶν. (in Meteor. 268.26-28). 
 b. οὐκ ἐνδοιάζων τὸ ‘εἰκός’, ἀλλὰ τουτέστι τὸ ἐοικός. ἐπάγει δὲ τὸ ‘ἴσως τὸ 
ἀληθὲς γνωσόµεθα’ δι’ εὐλάβειαν· ἐπεὶ αὐτός ἐστιν ὁ λέγων ὅτι ‘ἀδαµαντίνοις 
δεσµοῖς δεῖ ταῦτα ἔχοντα κατιέναι εἰς Ἅιδου’ (in Phd. 6.14.1-3). 
 c. Καί τι ἠνύσαµεν, ἐκεῖσε ἐλθόντες σαφές [Phd. 69d5]: οὐχ ὅτι ἠγνόει ὁ 
Σωκράτης καὶ διστάζων ταῦτα λέγει, ἀλλὰ τοῦτο διὰ φιλόσοφον εὐλάβειαν· (in 
Phd. 8.17.1-2). 

 
C. Lack of trust in syllogistic (in Phd. 10.3.1-6): 

ὡστε τὴν συλλογιστικὴν µέθοδον, ἐφ᾽ ᾗ ὁ Περίπατος σεµνύνεται, µῦθον ὁ 
Πλάτων ἐκάλεσεν. 
cf. (Prolegomena to Logic 18.4-7) Olympiodorus prefers the Platonic 
concentration on proving things without attention to syllogistic figures to the 
opposite procedure that he associates with Aristotle. 

 
D. The Timaeus and its Demiurge as key theological source? 

Use of Timaeus in Olymp.: quotes 27d6-28a1 (in Phd. 13.1.4), 29e1-2 (5.2.5-
6) and 47b1 (4.7.2, 4.8.7-8), mentions 30b1 (4.14.5) and 42d4-5 (7.4.4-5). 
While it lacks longer quotations, a similar range of uses is found in in Alc., but 
only allusions are found in in Grg. 

 
E. Asclepius on the young gods (in Met. 194.33-34): 

µετὰ γάρ, φησί, τὸ ποιῆσαι τὰ οὐράνια εἶπε πρὸς αὐτὰ ‘θεοὶ θεῶν, ὧν ἐγὼ 
δηµιουργός ….  and 194.17-18: 
τοῦ τοίνυν ἀεὶ εἶναι τὴν γένεσιν αἴτιος, φησίν, ἐστὶν ὁ θεός, τῆς δὲ φθορᾶς καὶ 
τῆς γενέσεως αἴτια τὰ οὐράνια, τῶν δὲ καθ’ ἕκαστα Σωκράτους καὶ 
Ἀλκιβιάδου οἱ γονεῖς ὡς ἀτόµων. 
 

F. Asclepius on the attributes, features, role of god: 
 Goodness (309.11-13): 

διό φαµεν ὅτι ἐξ ἀνάγκης ἐστὶν ὁ θεὸς ἀγαθός· ἐν τούτῳ γάρ ἐστιν ἡ τοῦ θεοῦ 
οὐσία· 
(cf. 77.14-15) οὔτε γὰρ θεὸς κακῶν αἴτιος οὔτε θέµις τοῦτο λέγειν.  

Ideas as thoughts of the Demiurge (69.24-26): 
ἀλλὰ τῷ ἐν ἄλλῳ καὶ ἄλλῳ ὄντι Πλάτωνι µάχεται, τοῖς ὑποτιθεµένοις τὰς 
ἰδέας ταύτας αὐτὰς καθ’ ἑαυτὰς ὑπαρχούσας καὶ οὔσας κεχωρισµένας τοῦ 
νοῦ. 

Ideas give rise to the creative logoi, passed down to Physis (70.26-29): 
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ἡ γὰρ φύσις οὐδέν ἐστιν ἕτερον ἢ ἔλλαµψις ἐκεῖθεν προϊοῦσα καὶ 
καταλάµπουσα τὰ τῇδε καὶ ἔχουσα ἐν ἑαυτῇ τοὺς δηµιουργικοὺς λόγους, οὐ 
µέντοι γε ἐπιστρέφουσα πρὸς ἑαυτήν· διό φαµεν καὶ ἀλόγως αὐτὴν ποιεῖν, 
ἐπεὶ καὶ ἐν φυτοῖς ὁρᾶται καὶ ἐν ἀλόγοις ζῴοις. 
Asclepius compares these logoi as they function in god, in us and in nature 
(81.1-3: 
ἔχουσιν οὖν καὶ ὁ θεὸς καὶ ἡ ψυχὴ καὶ ἡ φύσις τοὺς λόγους· ἀλλ’ ὁ µὲν θεὸς 
ἔχει αὐτοὺς καὶ γνωστικοὺς καὶ δηµιουργικούς, ἡ δὲ ψυχὴ γνωστικούς, ἡ δὲ 
φύσις δηµιουργικούς. 
Note 148.27-34 where the first cause is placed above both particulars and 
universals: 
ἀλλ’ οὐδὲ καθόλου ἐστὶν ἡ πρώτη ἀρχή· τὰ γὰρ καθόλου ἢ ἐν τῇ φύσει  
θεωρεῖται ἤγουν ἐν τῇ ψυχῇ. ἔχει γὰρ ἡ ψυχὴ τοὺς λόγους ἐν ἑαυτῇ  
τῶν πραγµάτων γνωστικούς, ἡ δὲ φύσις δηµιουργικούς· ὁ δὲ θεός ἐστιν 
ὁ    (30) 
ἐνσπείρων ἐν ταῖς ψυχαῖς καὶ τῇ φύσει τοὺς λόγους τούτους τοὺς καθόλου·  
ὥστε καὶ ὑπὲρ τὸ καθόλου ἐστί, καὶ οὐδὲν δυνάµει ἐστὶ παρ’ αὐτῷ, ἀλλὰ  
ἐνέργεια ἄνευ δυνάµεως ἐπὶ τοῦ νοῦ, ἡ δὲ πρωτίστη ἀρχὴ καὶ ὑπὲρ ἐνέρ- 
γειάν ἐστιν. 
Plato’s demiurge using the Ideas as paradigms at 365.1-5: 
πρὸς ἃ ἀφορῶν ὁ δηµιουργὸς παράγει ἃ παράγει· εἰ µήτι γε διὰ τούτων λόγον 
τινὰ ἐδήλου καὶ οὐκ οὐσίας αὐτὰς καθ’ αὑτὰς ὑπαρχούσας, εἰς ἃς ἀποβλέπων 
ὁ δηµιουργὸς παράγει ἃ ποιεῖ. 

 
 
G. Rejected theory of the Demiurge as skopos of Gorgias (in Grg. proem 4) 
ἄλλοι δὲ λέγουσιν ὅτι σκοπὸν ἔχει περὶ τοῦ δηµιουργοῦ διαλεχθῆναι. καὶ οὗτοι δὲ ἀπὸ 
µέρους [sc. τὸν σκοπὸν] λαµβάνουσιν, ἐπειδὴ ἐν τῷ µύθῳ ὡς ἔχοµεν µαθεῖν µ´µνηται 
τοῦ δηµιουργοῦ. 
Compare anon. Proleg. 22.57: περὶ τοῦ ἑαυτὸν ὁρῶντος νοῦ !! 
 
H. Division of god and intellect? (in Alc. 217.17-21) 
‘ἀποβλέπων δὲ εἰς τὴν ἐµὴν εὑρήσεις ἐνόντα θεῖα ἀγάλµατα, νοῦν γὰρ καὶ θεόν· καὶ 
διὰ µὲν τοῦ νοῦ καθαρτικῶς ἐνεργήσεις, διὰ δὲ τοῦ θεοῦ θεωρητικῶς. ἔστιν γὰρ ἐν 
αὐτῇ ὁ κατὰ σχέσιν θεός· καὶ διὰ µὲν τῆς τοῦ νοῦ ἐλλάµψεως ἔχοµεν τὰς κοινὰς 
ἐννοίας, διὰ δὲ τῆς τοῦ θεοῦ τοὺς ἐνθουσιασµούς’.  
 
I. Other Olympiodoran passages on god: 

The he shadow of Metaphysics lambda: (in Grg. 42.2) 
δεῖ οὖν µιµεῖσθαι τὸν ὅλον κόσµον, ἐν δὲ τῷ ὅλῳ  κόσµῳ εἷς ἐστὶν ἄρχων· τίς 
οὗτος; ὁ θεός, εἴ γε  ‘οὐκ ἀγαθὸν πολυκοιρανίη, εἷς κοίρανος ἔστω’.  
Oneness: 
(a) ὁ γὰρ Σωκράτης µονάδα µιµεῖται πρὸς τὸ ἓν ὁρῶν· ἁπλοῦς γὰρ ὁ θεὸς ἐξ  
οὐδενὸς παραγόµενος … (in Grg. proem 8) 
(b) καὶ γὰρ ἴσµεν καὶ ἡµεῖς ἓν τὸ πρῶτον αἴτιον τὸν θεόν, οὐδὲ γὰρ πολλὰ 
πρῶτα· καὶ τοῦτο τὸ πρῶτον οὐδὲ ὀνόµατος ἔτυχεν, τὰ γὰρ ὀνόµατα ἰδιοτήτων 
τινῶν εἰσὶ σηµαντικά· (in Grg. 4.3.11-14) 
(c) ἑνὰς γὰρ ὁ θεὸς καὶ ἑνοειδής· (in Alc. 51.16-17) 
Involvement in comos: (in Grg. 39.2) 
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φησὶ γὰρ ὅτι πόλις ἡµῶν ἐστὶν ὁ κόσµος, ἄρχων δὲ ὁ θεός· δεῖ οὖν 
ἐξοµοιοῦσθαι τῷ τε θεῷ καὶ τῷ κόσµῳ καὶ πρὸς ἐκείνην τὴν πολιτείαν ζῆν καὶ 
µὴ πρὸς ταύτην. 
Cosmic illumination: (in Grg. 48.7) 
ὡς τὸ φῶς αὐτῇ τῇ ἐνεργείᾳ φωτίζει, οὕτως καὶ ὁ θεὸς αὐτῇ τῇ ἐνεργείᾳ 
κοσµοποιεῖ  
Goodness: (in Phd. 2.5) 
πᾶν γὰρ ἀγαθὸν ἐκ θεοῦ, ὥσπερ καὶ πᾶν φῶς ἀφ’ ἡλίου, διότι µονὰς 
ἀγαθότητος ὁ θεός.  
cf. οὐδὲν δὲ µάτην οὐδὲ ὁ θεὸς οὐδὲ ἡ φύσις ποιεῖ. (in Grg. 50.2) 
Eternal rather than everlasting: (in Mete. 146.19-23) 
ὅθεν αἰώνιον µὲν λέγοµεν τὸν θεὸν διὰ τὸ µὴ ἐν χρόνῳ τὸ εἶναι ἔχειν, 
ἀλλὰ πάντα χρόνον καὶ ἐνεστῶτα καὶ παρῳχηκότα καὶ µέλλοντα ὡς νῦν ἔχειν 
αὐτόν (αὕτη γὰρ ἡ φύσις τοῦ αἰωνίου)· ἀίδιον δ’ οὐ λέγοµεν, ἐπειδὴ οὔτ’ ἐν 
χρόνῳ ἔχει τὸ εἶναι.  
 

 
 
 


