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Abu Nas r al-Farabi, The Appearance of Philosophy, quoted by Ibn Abi Us aybi‘a, K. al-Uyin, ed. A.
Muller, Cairo - Konigsberg 1882-1884, 11, pp. 134.30-135.24
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Abu Nas r al-Farabi gave the following verbatim account of the appearance of philosophy:
“Philosophy as an academic subject became widespread in the days of the [Ptolemaic| kings of the
Greeks after the death of Aristotle in Alexandria until the end of the woman’s reign [Cleopatra).
The teaching [of it] continued unchanged in Alexandria after the death of Aristotle through the
reign of the thirteen kings. During their reign twelve teachers taught philosophy in succession, the
last of whom was named Andronicus. The last of these kings was the woman whom the Roman
Emperor Augustus defeated and had killed. He took over the rule and when he had secured it, he
inspected the libraries [in Alexandria] and had the books sorted out and found there manuscripts
of Aristotle’s works, copied in his [Aristotle’s| lifetime and in that of Theophrastus. He also found
that scholars and philosophers had written books on the same subjects as Aristotle. He ordered
for copies to be made of the books in the lifetime of Aristotle and his pupils, and for the teaching
to be based on these, disregarding the rest [of the manuscripts of these works|. He appointed
Andronicus to manage this task and ordered him to prepare copies |of these works| some of which
he was to take to Rome and some others to leave in the place of teaching in Alexandria. He also
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commanded him to leave a teacher as his deputy in Alexandria and to travel to Rome with him. In
this way the teaching was carried on in two places. Thus it went until the coming of Christianity.
Then the teaching came to an end in Rome while it continued in Alexandria until the king of the
Christians looked into the matter. The bishops assembled and took counsel together on which
[parts] of this teaching were to be left in place and which were to be discontinued. They formed
the opinion that the books on logic were to be taught up to the end of the existential [i.e. assertoric]
tigures [Prior Analytics, 1 7] but not what comes after it, since they thought that that would harm
Christianity while that whose teaching they endorsed contained [material] that could be called upon
for help in the [theological] defense of their religion. Of public teaching then this much remained,
while whatever was examined of the rest remained private until Islam came after a long period.
The teaching was transferred from Alexandria to Antioch. There it remained for a long
time until [only] one teacher was left. Two men learned from him, and they left, taking the
books with them. One of them was from Harran, the other from Marw. As for the man fom
Marw, two men learned from him [also], Ibrahim al-Marwazi and Yuhanna ibn Haylan.
Bishop Isra’il and Quwayra learned from the man from Harran. They traveled to Baghdad.
Ibrahim occupied himself with religion, while Quwayra began to teach. As for Yuhanna
ibn Haylan, he also occupied himself with his religion. Ibrahim al-Marwazi returned to
Baghdad and settled there. Matta ibn Yanan learned from al-Marwazi. What one learned
[from a teacher] at that time was up to the end of the existential figures. About himself,
howevet, al-Farabi said that he learned from Yuhanna ibn Haylan up to the end of the
Posterior Analytics. [Before Islam] what comes after the existential figures used to be
called the part which is not studied [with a teacher] until, later, it was studied [with a
teacher] and it became customary after that, as the teaching came into the hands of the
teachers of Muslims to study [with one’s teacher] from the existential figures up to
wherever it is humanly possible for one to study. Hence al-Farabi said that he had studied
[with his teacher Yuhanna] up to the end of the Posterior Analytics (Trans. D. Gutas, “The
‘Alexandria to Baghdad’ Complex of Narratives. A Contribution to the Study of Philosophical and
Medical Historiography among the Arabs”, Documenti ¢ studi sulla tradizione filosofica medievale 10
(1999), pp. 155-93, here pp. 158-67)
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Account of the Book The Soul. It is in three sections Hunayn [ibn Ishaq] translated all of it into
Syriac. Ishaq [ibn Hunayn]| translated all but a small part of it. Then Ishaq translated it a second
time in its entire form, with improvements. Themistius wrote an exposition of the whole book:
two chapters on the first [section], two chapters on the second, and three chapters on the third.
Olympiodorus wrote a commentary which I read written in Syriac in the handwriting of Yahya ibn
‘Adi. There has been found an excellent commentary in Syriac ascribed to Simplicius, which he
wrote for Athawalis. An Arabic edition has also been found. The Alexandrians had an abstract of
this book, about one hundred leaves in length, and Ibn al-Bitriq made compilations of the book.
Ishaq said “I translated this book into Arabic from a manuscript which was in poor condition.
Then after thirty years, when I found a manuscript in the best possible conditions, I compared it
with the first translation, which was the exposition of Themistius (trans. B. Dodge, a/-Nadin. The
Fibrist, a Tenth-Century Survey of Muslim Culture, Columbia UP, New York-London 1970, p. 605).

R. Arnzen, Aristoteles’ De Anima. Eine verlorene spitantike Paraphrase in arabischer und persischer Uberliefernng.
Arabischer text nebst Kommentar, Quellengeschichtlichen Studien und Glossaren, Leiden - New York - Kéln 1998.
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