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Plato in Ennead 111 4 On Our Allotted Guardian Spirit

Kai 0 Hév kata Tag MOAKTIKAS EVEQYWV 0TIovdAlog v avOowmog,

0 d¢ Kata Tag kabapTueas datoviog avOownog 1 kat daipwy ayadadg,
0 d& KATA HOVAG TG TROG TOV VoLV O€dg,

0 d& KATA TAG TAXQADELY UATIKAG D eV TtXTHQ.

Porph. Sent. 32, 91-94

ABSTRACT
In Ennead 111 4 [15] On Our Allotted Guardian Spirit, which Porphyry (VPlot 10, 14-30) associates
with the episode of the conjuration of Plotinus” guardian spirit (daipwv) in the Isaeum, Plotinus
exposes his views on the nature of the companion spirits allegedly presiding over our activity.
While the testimony preserved by Porphyry may be understood as pointing to an attempt to
provide some empirical support for Plotinus” doctrine, Plotinus” main concern in this treatise is to
ground his demonology not in ritual practice, or in experience more generally, but in Plato’s
authority. For this purpose, Plotinus endeavours to reconcile relevant Platonic references drawn
from various dialogues (Timaeus, Republic, Phaedo, Phaedrus, Cratylus, Symposium). I shall attempt
to show that a twofold concern underlies the common thread running through Plotinus’
reconstruction of Plato’s doctrine: on the one hand, an “expansive reading” of Plato’s
demonology, a reading which reflects Plotinus” “expansive psychology” (Kalligas 2014, 486) and
anticipates his anthropology in Enneads V1 7 [38] How the Multitude of the Forms Came into Being
and on the Good and I 1 [53] On What is the Living Being, and What is Man; on the other hand, the
view that a daimon is inactive on the ontological level which it supervises and which is
immediately inferior to the level of the daimon’s own activity: our guardian spirits are inactive on

our level, so that we can be both responsible for our choices and capable of changing them.
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TEXTS

T1 Porph. VPIot. 10, 14-34
"Hv yao kat katax yéveowv mMAE0OV TL €XWV TAQX TOLG
aAAovg o ITAwrtivog. AtyOmTiog yao Tig lepevg aveABwv
eic v Pounv katl dk tvog Gpidov avt@ yvwoloOeig
0éAwv Te ¢ €avtoL codiag amodel&v dovval Néiwoe
tov [TAwtivov émi Béav apwéobal tod oLVOVTOS AVTQ

Tov 0¢

vtakoLOAVTOG yivetat pév év t@ Iolw 1 kKANoG: Hovov

olkelov  dalpovog  KaAoLUEVOU. ETOlHWS
YOO €KEWVOV TOV TOTIOV kabOagov ¢noat eOQelv €v )
Paopn tov Atyvntiov. KAnbévta d¢ eic avtopiav tov
daipova Oeov EABety kal pr) Tov daludvwy etvat yévoug:
00ev TOV ALYVUTITIOV ELTTELV: «HAKAQLOG &l Beov EXwV TOV
daipova kol 0V ToU VPEEVOL YEVOUS TOV OLVOVTA.»
Mrte 0¢ €péo0at T éxyevéoOar unte &rumAéov ety
naEdVTa oL ovvOewEOLVTOG GIAoL Tag OQVels, &g
kateixe PuAaxng éveka, mviEavtog elte dx GpOOVOV elte
kat dwx PpoPov Tvd. Tawv odv Oelotépwv daHOVWY EXwV
TOV OLVOVTA KAl aUTOG DIETEAEL AVAYWV aUTOL TO Oelov
Oupa mEOg Eketvov. 'Eott youv avtq Ao thg tolavtng
attlag kal BPAlov yoadév Tlepi Tov €iAnydtoc nuac
oaipovocg, g

0mov  mewpatatr  altiag  Géoewv  meol

dLaAPoEAS TWV OLVOVTWV.

T2 Plot. 111 4, 3, 1-10

Tic ovv datpwv; 6 kat évravOa.! Tic d¢ Oedg; 1) O
évtavOa. To Yo évegynoav tovto €kaotov dyel, &te
kat évravBa 1nyovpevov. AQ’ oOv ToLTO 0TV O
dailpwv, 6omep Covta eiAnxe;2’™H o0, dAAa 1O
TIQO AVTOV: TOVTO YAQ €PEOTNKEV AQYOLV, €VEQYEL D&

0 pet” avtov. Kat el pev to évegyovv 1 aloOntucoi,

1PL Cra. 398 c.
2Pl. Phd. 107 d.
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Plotinus certainly possessed by birth something
more than other men. A certain Egyptian priest, who
came to Rome and made his acquaintance through a
friend, wanted to give a display of his wisdom. So he
asked Plotinus to come and see a visible
manifestation of his own companion spirit evoked.
Plotinus readily consented, and the conjuration took
place in the Temple of Isis: the Egyptian said it was
the only pure spot he could find in Rome. When the
daimon was summoned to appear, a god came, who
did not belong to the race of daimones. And the
Egyptian said: “O blessed art thou, who have a god
for your daimon and not a companion of the
subordinate order.” It was not however possible to
ask any questions of the god or even to see him
present for longer, as the friend who was taking part
in the manifestation strangled the birds which he
was holding as a protection, either out of jealousy or
because he was afraid of something. So the
companion of Plotinus was a daimon of the more
god-like kind, and Plotinus continually kept the
divine eye of his soul fixed in this companion. It was
a reason of this kind that led him to write the treatise
On Our Allotted Guardian Spirit, in which he sets out
the differences between

to  explain spirit-

companions.

(A. H. Armstrong’s translation, slightly modified
on the basis of M. Edward’s translation)

Who then becomes a daimon? He who was one here too.
And who a god? Certainly who was one here. For what
was active in a man directs (&yet) him [after death],
since it ruled here too. Is this, then, “the daimon to
whom he was alloted while he lived”? No, but that

which is before what is active; for this [the daimon]
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Kal 0 dalpwv T0 Aoywdv: el d¢ Kata 1O AoYKOV
Conpev, 6 dalpwv 1O UMEQ TOLTO E€PEOTWS AQYOS
OLYXWEWV T ¢oyalopévw. Opbws ovv AéyetaL fjpuag
atpnnoeocBat. Tov yap vmegkeipevov kata v Cwnv

algovpeda.

T3 PI. Cra. 398 ¢
a0t oLV TiBepatL kat ¢yw TOV darjpova VT &vdea
0c av dya0og 1, dawuoviov eival kal Covia kal

teAgvtroavta, kot 000ws ‘daipova’ kKaAeioOat.

T4 Pl. R. X 617 d-e; 620 d-e

odac ovv, émedn dducéoOal, evOLS delv LEval TEOG
Vv Adyxeow. mEOPNTNV OOV TIVa OPAG TTEWTOV UEV
v talel dwotnoal Emerta AaPovia €k TV TG
Aaxéoewg yovatwv  kAngovg te  kalt  Blwv
nagadelypata, avapPavia Ent Tt PRpa OynAov
etmetv—"Avaykng Ovyatpog kéong Aaxéoews Adyoc.
Woxat &pnuegol, aoxn &AANG mepuddov  Bvntov
vévouvg Oavatndoéoov. ovy Vuag daipwv Anetal,
AAA" Dueic daipova aignoecOe. mEwTog O’ 0 Aaxwv
TEWTOG aieloBw Plov @ ovvéoTal €€ AVAYKNG. AQETT
0¢ adéomotov, NV TV Kal Atpalwv TAéov Kal
édattov avtng ékaotog éfel. altia éAouévou: Beog

avaditiog.

Emeldn) ' ovv maoag tag Puxag tovg Plovg 1enodat,
WomeQ EAaxov év ta&el mEootéval mEOg TV Adxeotv:
éxetvny 0 éxkdotw OV eldeto daipova, TOLTOV
POAaKa oLUTTEUTIELY TOV BlOL KAl ATTOTATQWTNV TWV

alpefévtwv.

T5 Plot. III 4, 5, 15-25

3PLR. X617 e.
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presides inactive over the man, but that which comes
after it is active. If the acting principle is that by which
we have sense-perception, the spirit is the rational
principle; but if we live by the rational principle, the
daimon is what is above this, presiding inactive and
giving its consent to the principle which works. So it is
rightly said that “we shall choose.” For we choose the
principle which stands above us according to our

choice of life.
(A. H. Armstrong’s translation, slightly modified)

And so I assert that a knowing man is every man who
is good, that he is daimonic whether living or dead, and

that he is righlty called a “daimon”.

Now, when they [the souls] arrived, they had to make
their way immediately toward Lachesis. There a
prophet first made them stand in order and then took
from Lachesis’ lap lots and examples of lives. Then he
went up to a high platform and said: “This is the word
of Lachesis, the maiden daughter of Ananke: ‘Souls that
live for a day, this is the beginning of another deadly
period for the mortal kind. No daimon will select you by
lot, but you will be the one to choose a daimon. Let the
one who draws the first lot be the first to choose a life to
which he will adhere by necessity. But virtue has no
master; by honoring it or dishonoring it, each will have
a greater or lesser share of it. Let the one who chooses

be responsible; God is blameless’.”
(My translation is based upon those of P. Shorey
and of C. Emlyn-Jones and W. Preddy)

When all the souls had chosen their lives, according to
the order of their lots they approached Lachesis. And
she sent with each, as the guardian of one’s life and the

fulfiller of one’s choice, the daimon one had chosen.
(P. Shorey’s translation, slighty modified)
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Orav d¢ Aéyntal, wg mowtov ol kANEoL, elta T«
tov Plov magadelypata,* énerta taic Ppouxaic®
<wg datpova ailpnoovtal> ® kal @ &K TV
TaEOVTWV ToLg Blovg Kata tax 101, TO KVELOV HAAAOV
dWwot taic Puxaic diatifeioag tx doOBEévTa mMEOS T
avtv 11On. Ot yap 6 dalpwv ovTog 0V MAVTATIACLY
EEw AAA” 00Twe g p1) ovvdEdeévog ovd'7 EveQywy,
NHUETEQOG 0, WG PLXTG TéQL elTtely, OUXL UéTEQOGS 0,8
el g &vOewToL Tolode TV VT ALTOV CwnV €XOVTEC,
paptuoet T év t Tipaio- & el pév obtw AndOein,
oLdeulay EEeL paxnV oxOvVTa &v TIva Aovpdwviay, el
AAAwG 0 daipwv AndOein. To d¢ dmomAnowTnv wv

tic elAeto? Kat avto CVUPWVOV.

T6 P1. Ti. 90a-b

TO ¢ d1) TEQL TOL KLOLWTATOL T’ MLy PuxNg eidovg
duavoetobat del dg, W dpa avTO dalpova Beog
EKAOTW DEDWKEV, TOUTO O O] PAUEV OIKELV HEV TJHUWV
U AKOW T OWHATL TEOG 0& TNV &V ovRavVQ
OLYYEVELAV ATIO YTG NHAG alpey WG OVTAS PLTOV OVK
£yyelov aAAa ovpaviov, opBotata Aéyovteg: €xellfev
Ydo, 60ev 1] mowtn ¢ YuXNS Yéveols EPu, TO Oelov
Vv KePaAnv xat Ollav MUV dvakgepavvouy opdot

TIAV TO COHA.

T7 Plot. VI 7, 6, 8-36

El yao 1V €kel oopata tavta, Noav avt@v M) Pux

4PLR. X617 d.
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But when it is said that first come the “lots,” then “the
examples of lives,” then that the souls “will choose a
daimon” and that [they choose] the lives from what is
present according to the characters, Plato gives the
power of decision rather to the souls, which adapt what
is given to them to their own characters. For that this
daimon is not entirely outside but only in the sense that
it is not bound to us and is not active [in us], but is ours,
if we speak with respect to our souls, but not ours, if we
are considered as men of a particular kind who have a
life which is subject to it, is shown by what is said in the
Timaeus; if the passage is taken in this way, it will
contain no contradiction, but it would have some
disaccord, if the daimon were understood otherwise.
And the “fulfiller of what one has chosen” is also in

accord.
(A. H. Armstrong’s translation, slightly modified)

And as regards the most lordly kind of our soul, we
must conceive of it in this wise: we declare that God has
given to each of us, as his/her daimon, that kind of soul
which is housed in the top of our body and which
raises us — seeing that we are not an earthly plant but a
heavenly plant — up from earth towards our kindred in
the heaven. And herein we speak most truly; for it is by
suspending our head and root from that region whence
our soul’s generation first arose that the divine keeps

upright the whole body.
(R. G. Bury’s translation, slightly modified)

For if these bodies were there, the soul had perceptions

5 Puxaic cod. Igal. Kalligas: toxaic cet., H-S1: <ta év> taic toxaig Creuzer

6 <> Kalligas: <wg algricovtat Tov daipove> Igal: <daipova wg aignoopeOo> H-S4: locum
non sanatum esse consuerunt H-S2. Cf. PL. R. X 617 d-e
7 EEw — AAA” 0UTwG g ur) ovvdedepévog — ovd’ interpung. H.-S. I follow P. Kalligas” Greek

text

8 Compare with T7 (Plot. VI 7, 6, 19): €xeL kai av ovk éxeL

9PL R. X 620 d-e.
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urn xwowodeloa Twv dvw, ov Eékelvn kat abtn Aéyetat
elval. petadaBovong d¢ Onoetov owpa Bavpaletal
0¢, mwe Adyog ovoa avOowmov. N} mavta v, dAAote
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dalpovag mEOTéQOLG, OpoeWels T1) <> dvOpwmov:
KAl O MEO avTNG dALUOVIWTEQOS, HAAAOV O Oedg, Kal
£0TL pipunua Beov dailpwv elg Oeov dvnotnuévog,
womeQ avOpwmog eig dalpova. o ya Aéyetat Oedg,
elg OV 0 avOpwmoc.!2 éxel Yoo ddoodv, fjv €xovot
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10 17} devtépa H-52: M devtépa a, Kalligas
<> H_S
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apprehends the Man before all men. And this Man
shines on the second, and this second on the third; and
the last man somehow possesses all men, not by
becoming those other men, but by being set alongside
them. And one of us is active according to the last and
lowest man, but another has also something from the
one before him, and another’s activity comes even from
the third, and each is the man according to whom he is
active, although each of us has all of them — and again
does not have them. And, when the third life and the
third man are separated from the body, if the third life
follows the second life — and it follows it when it is not
separated from what is above —, then the third life is
said to be also where the second is. But, when the soul
takes the body of a beast, one wonders how it does it,
since it is the forming principle of man. Yet, the soul
was all things, but it acts according to different forming
principles at different times. So, when it is pure and
before it is debased, it wills man and is man. For this is

more beautiful, and the soul makes what is more

12 Compare with T9 (P1. Smp. 203 a): Oe0g d¢ AvOowTW OV pelyvuTaL.

13 gtoixov Volkmann: otiyov a
14 Smp. 202 e-203 a; Phdr. 246 e; PL. Ti. 90 a.

15 daipovac a, H-S1: danuovag Kalligas (P1. Cra. 398 b)

16 t1v a: 1) Theiler, H-S: <t}> t1)v Hadot, Kalligas

17P1. Ti. 42 c.

18 EAopévn correxi: EAopévr) a
19 oy a: Puxn Ficino

20 del. Kirchhoff
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T8 Plot. 11, 7, 14-14; 10, 6-12

Amo on Ttovtwv TV edwv, &P’ v Ppuxn 1N
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21 PL. R. IX 590 a; 588 c.
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/a7

“daimones” "a kind of daimones”.
made its choice, the soul, which was joint [to the higher
soul] when [the living being] was a man, follows the
nature of a beast, it gives [to the living being] that
beast’s forming principle which exists in it. For the soul

has it, and this activity is worse.

(My translation, based on A. H. Armstrong’s translation)

From these forms, from which the soul alone receives
its lordship over the living being, come reasonings and
opinions, and intellections; and this is precisely where
“we” are. That which comes before [i.e. below] this is
“ours” but “we”, in our presidency over the living
being, are what extends from this point upwards. But
there will be no objection to calling the whole thing
“living being”; the lower parts of it are something
mixed, the part which begins on the level of thought is,
I suppose, the true man: those lower parts are the “lion-
like”, and altogether “the various beast.” Since man
coincides with the rational soul, when we reason it is
really “we” who reason because rational processes are

activities of soul.

So “we” is used in two senses, either including the
beast or referring to that which, even in our present life,
transcends it. The beast is the body which has been
given life. But the true man is different, clear of these;
he has the virtues which belong to the sphere of
intellect and have their seat actually in the separate
soul, separate and separable even while it is still here
below. For, when it withdraws altogether, the lower

soul which is illumined by it goes away too in its train.
(A. H. Armstrong’s translation, slightly modified)

2 Compare with T7 (Plot. VI 7, 6, 21-22): el ovvémoito T1) devtéQa, OULVETOLTO OE )
XwoLoBeloa TV &vw, o €kelvn kal altn Aéyetal eivat.
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T10 PL. Phdr. 246 a-247 a
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‘For the whole of what is daimonic is between what is
divine and what is mortal.” ‘Possessing what power?” I
asked. ‘Interpreting and transporting human things to
the gods and divine things to men; entreaties and
sacrifices from below, and ordinances and requitals
from above: being midway between, it makes each to
supplement the other, so that the whole is combined in
one. Through it are conveyed all divination and
priestcraft concerning sacrifice and ritual and
incantations, and all soothsaying and sorcery. God with
man does not mingle: but daimones are the means of all
society and converse of men with gods and of gods
with men, whether waking or asleep. Whosoever has
skill in these affairs is a daimonic man to have it in other
matters, as in common arts and crafts, is for the
mechanical. Many and multifarious are these daimones,

and one of them is Eros.’
(H. N. Fowler’s translation, slightly modified)

The great leader (11yepwv) in heaven, Zeus, driving a
winged chariot, goes first, arranging all things and
caring for all things. He is followed by an army of gods
and daimones, arrayed in eleven squadrons; Hestia
alone remains in the house of the gods. Of the rest,
those who are included among the twelve great gods
and are accounted leaders (1yovvtat), are assigned

each to his place in the army.

(H. N. Fowler’s translation)

For the soul is many things, and all things, both the
things above and the things below down to the limits of
all life, and we are each one of us an intelligible cosmos,
making contact with this world below through the

lower powers of soul and with the intelligible world

2 Compare with T7 (Plot. IV 7, 6, 23): ) mavta nv. Cf. Arist. De An. I’ 8, 431 b 21: 1) Yux1) &

OVTA TIWES €0TL TTAVTA.
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T12 P1. Phd. 107 d-108 a

Awov

NYEUOVOS €kelvov @ O mEooTétaktatl Tovg £vOEévde

dladikaoapévous  elg moQevecOaL  peta
éKeloe TOQEDOAL: TUXOVTAG D& €KEL WV ON TUXELV Kal
pelvavtag Ov X1 XQOVov dAA0G deDEO MAALY 1YEUWV
KoUCeL €V MOAAQLIS XQOVOU Kal HAKQALS TEQLODOLG.
£0TL 0¢ &pa 1] mopeix ovX wg O AloxVvAov TriAedog
Aéyel EKeVOg HEV YAQ ATIATV olnov dnowv eig Aov
dépewv, 11 0’ oUte AmAN olte pia Patvetatl pou eivat.
dLapAQTOL OVOdANOTE MRS OdOD 0oLONG. VOV O¢ €0lKe
OoXlOElg TE Kal TOLOOOUG TOAAAG EXELV: ATIO TV
Buolwv te KAl VORIHWV TV €vOade TEKUALQOUEVOG

Aéyw.

T13 Plot. I1I 4, 3, 10-16 (continuing T2)

Awx Tl obv avtog aye;#H tov flotevoavia ovk
oty ayewv, dAAX TEO TOL UEV dyety, Ote €(n,
TIAVOAeEVOV d¢ ToL (NV AAA@ TaQaxwEely Tnv
évépyelav TeOvnkoTta TNV avTOL KAt EVEQyelav
Conv. O pév ovv €0éAeL dyev kal koatrjoag () avtog

AAAOV Kal avTog éXxwv dailpova- el d& PaLVOLTO T

24 Pl. Phd. 107 d.
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through the powers above and through the powers of
the cosmos. And we remain with all the rest of our
intelligible part above, but, by its ultimate fringe, we
are tied to the world below, giving a kind of outflow
from that intelligible part above to what is below, or
rather an activity, by which that intelligible part is not

itself lessened.
(A. H. Armstrong’s translation, slightly modified)

And so it said that, when a man dies, the daimon of the
man, who had received the living man as its lot (6omep
Covta eiAnjxer), directs (&yer) [him] to a place where
the dead are gathered together; then they are judged
and depart to the other world with the leader
(Nyepdvog) whose task it is to conduct thither those
who come from this world; and when they have there
gathered their due and remained through the time
appointed, another leader (1yepwv) brings them back
after many longs periods of time. And the journey is
not as Telephus says in the play of Aeschylus; for he
says a simple path leads to the lower world, but I think
the path is neither simple nor single, for if it were, there
would be no need for leaders (1yepovwv), since no one
could miss the way to any place if there were only one
road. But really there seem to be many forks of the road
and many windings; this I infer from the rites and

ceremonies practised here on earth.
(H. N. Fowler’s translation, slightly modified)

Why, then, does the daimon direct (&yet)? Of course, it
is not possible that the dead man directs (&yetv)
[himself], but, before that, he could direct (&yewv), when
he was alive. But, when he ceases to live, it is possible
that he hands over the activity to someone else, since he

has died with respect to his life that corresponded to
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owoeL Tov xelpovog NOovg, E€xel éxetvo TV diknv.?

T14 Plu. De genio 22,591 E

TO HEV 0OV VTOBEUXIOVY €V T owpaTlt GeQOUEVOV
Yoyt Aéyetar 10 0¢ pOopag AeipOev ol moAAot voov
KaAOUVTEG EVTOC elval VOUILovov avT@V, OTEQ €V
TOLG £00TITEOLS TAX PALVOUEVA KAT AVTAVYELAV: Ol OE
000w¢ UVmovoovvteg @G EKTOC Ovta daipova ¥

TIOOCAYOQEVOVOL.
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the activity. And the daimon then wants to direct
(&yew) and, having become dominant, it lives itself and
has itself, too, another daimon. But, if it is weighed
down by the force of its bad character, this weighing

down contains in itself the penalty.

(My translation, based on H. R. Armstrong’s translation)

Now the part carried submerged in the body is called
the soul, whereas the part left free from corruption is
called by the multitude the “intellect”, who take it to be
within themselves, as they take reflected objects to be in
the mirrors that reflect them; but those who conceive

the matter rightly call it a daimon as being external.
(P. H. De Lacy’s and B. Einerson’s translation, slightly modified)

25 Compare with T7 (Plot. VI 7, 6, 33-37): 6tarv d¢ ovvémmntat v Orjpetov Gpuov EAopévn
Puxn 1 ovvnotnuévn [tq] 6te dvBowmog 1NV, TOv &év avt) Adyov Ekeivov Tov Cov
Edwkev. ExeLYaQ, Kal 1) évégyela adTn Xelgwv.
26 P1. Phdr. 248 a: OtoPUx 0L oUTTEQUDEQOVTALL.

27 P1. Ti. 90 a.



